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COVER: Abdul Hassan el Kahin, the Sacrificer, with Munir Sadaka. Photographs by the author. 
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RUINS of Mount Gerizim’s Samaritan Temple, destroyed by John Hyrcan circa 200 B.C. 


TRETCHING before us in the distance lies 
the plain of Saron—one great orange-grove, with 
here and there white, flat-terraced villages. Then 
the citrus trees end, the road begins to climb, and 
the bus proceeds slowly, painfully. Finally we arrive 
at the foot of Mount Gerizim, the sacred place 
where the Samaritans celebrate their passover. 

Since the road to the top of the mountain is under 
repair and closed to cars we take a goat’s track. 
The higher we climb, the better is our view of 
Nablus, the Biblical Shechem, tightly wedged be- 
tween 3,077-foot Mount Ebal and 2,848-foot Mount 
Gerizim. At a distance Nablus attracts us with its 
shining white terraces, half-lost amid tall trees and 
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numberless little streams glittering like molten glass 
in the sun. 

Husni Effendi Sadaka, head of the local Sa- 
maritan community, shows us the place where the 
Israelites assembled 2,500 years ago after crossing 
the Jordan in Joshua’s time. These twin mountains 
then witnessed a very impressive ceremony: six 
tribes occupied the slopes of Mount Ebal and six 
the slopes of Mount Gerizim. 

According to instructions previously received by 
Moses, the Levites and Elders stood around the Ark 
of the Covenant in a valley between the two moun- 
tains (the actual road from Jaffa to Nablus marks 
the place exactly), while Joshua proclaimed the 
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MATZOTH kneaded in Passover preparation. 


blessings of the Lord if the nation remained faithful 
to the Law, and His curses if they transgressed it. 
The priests, facing Gerizim, proclaimed: “Blessed 
be he who will not worship idols!” Then turning 
to Ebal they added, “Cursed be he who will worship 
idols!” (Deuteronomy 11:25-30) 


Afterward Joshua erected an altar of twelve un- 
hewn stones on Mount Ebal upon which he offered 
sacrifices and then carved a copy of the Law of 
Moses (Joshua 8:30-35). When Husni Sadaka tells 
me about these Biblical incidents and the story of 
Abraham who errected an altar on the top of Mount 
Gerizim, he looks taller; a flame shines in his eyes. 
I can well understand why, for he is showing me 
the raison d’etre of his people, the proofs of their 
ancestry. 

For these traditions this little dying race had 
the strength to suffer a thousand years of persecu- 
tion at the hands of Israelites and Arabs. Clinging 
stubbornly to the slopes of Mount Gerizim, a minor- 
ity of a minority, hardly tolerated in their own 
country, they let the storms pass and prayed for 
better days. 

Now we see ahead of us a camp of some fifty 
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tents and wooden huts. During the fifteen days of 
the Passover (which actually takes place five weeks 
after the orthodox Jewish Passover because of the 
Samaritans’ special calendar) the community, com- 
posed of only 285 souls, lives the same life as the 
ancient Israelites and modern Bedouins. 

The camp does not actually occupy the very 
mountain peak, which they call “givat ’olam”—the 
crest of the world—but is about 150 feet down. 
Once their temple, a rival to that of Jerusalem, stood 
on this sacred peak near the altar, according to 
tradition, built by Abraham. Three times each year 
at the feasts of Matzoth, Sukkoth and Schevuoth 
they walk around the stone where Abraham offered 
Isaac, filing around it three times in solemn proces- 
sion in their bare feet. I have seen these otherwise 
very timid people most angry with a Bedouin shep- 
herd who irreverently stepped on this stone. 

The streets in the little camp are seething with 
activity. Processions of small donkeys from Nablus 
bring cans of water. A man is kneading matzoth, 
unleavened bread. Women cook the evening meal 
over pans of charcoal. If a non-Samaritan touched 
this food it would be desecrated and thrown away. 
Young men are carrying the white sheep for to- 
morrow’s sacrifices in their arms. 

Some with their hair in a little chignon at the 
nape of their necks belong to the Kahin family, the 
Levites, who number thirty in all. A youth is hard 
at work digging a hole in the rocky ground. At the 
bottom he arranges clean white pebbles for a kind 
of Maori oven where the slaughtered sheep are to 
be roasted. 

We are shown a corral enclosed by stone walls 
about three hundred feet long and half as wide, 
divided by ropes into three parts. The sacrifice will 
take place there tomorrow and the walls will sepa- 
rate the Samaritans from the noisy crowds of on- 
lookers that their feast is bound to draw from all 
over Hashemite Jordan. 

After we have been shown all around the camp, 
we are invited to have a little rest in Husni Ef- 
fendi’s tent. We remove our dusty shoes and put on 
large slippers before stepping inside. The tent is 
furnished with a sofa, a Russian samovar, and rugs 
and blankets to sit on. We are solemnly introduced 
to the company already gathered there: Abdul 
Hassan el Kahin, the Sacrificer, second only to the 
High Priest; 90-year-old Em Yussef, the oldest of 
the community; Munir Effendi, a petty official; and 
some others. 
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The group is much interested to hear that I have 
contributed to a number of American magazines. I 
am shown a few pamphlets written by American au- 
thors on the Samaritans and printed at the expense 
of Mr. E. K. Warren, a philanthropist from Birm- 
ingham, Alabama, who was a friend of the Samari- 
tans some fifty years ago. Such pamphlets are sold 
to tourists for the benefit of the community which 
is very poor. 

“Yes, my friend,” Husni Effendi explains, “you 
see that we’re very poor and very few. Once upon 
a time all this country was ours. For generations 
we've fought the Jews. The Jews say that we’re not 
the sons of Moses like themselves. They pretend 
that we're only colonists sent by the Assyrian kings 
from the land of Kuteh to replace the Jews deported 
to Bavel (Babylon). But we’re of purer Jewish blood 
than they are. In fact, we’re all that remains from 
the tribes of Manasseh, Ephraim and part of Levi 
and heirs to the Northern Kingdom of Israel. So 
don’t write in your story that we’re foreigners to 
the House of Israel, only lately converted to the 
Jewish faith!” 

But, I think, “Amicus Plato, sed magis amica 
veritas.’—‘I am a friend of Plato, but a greater 
friend of truth.” 


According to orthodox Jews, the Samaritans 
were really Aryan colonists sent in by Nebuchad- 
nezzar, without a drop of Jewish blood in their 
veins. Plagued in their new surroundings by lions, 
tigers and boars, and discouraged ‘at the unproduc- 
tive land, barren after so many years of neglect, 
they thought that the local gods were angry with 
them. So they sent emissaries to Babylon to be in- 
structed in the Jewish faith, in order to placate the 
local deity. 

As in all such questions, the truth doubtless lies 
somewhere between these two versions. My own 
theory is that some Ephraimites had hidden in the 
neighboring mountains of Samaria and thus escaped 
the Assyrian deportation. These mingled with the 
newcomers, who soon forgot their true origins, to 
espouse all the claims of the House of Israel. 


This theory is corroborated by the physical fea- 
tures of the Samaritans. No one writing about them 
has hitherto seemed to notice that they are tall, 
blue-eyed, fair- or sandy-haired, and their skulls are 
dolichocephalic. Yet the local Semitic stock are 
brachycephalic, dark-eyed and dark-haired and 
rather thick-set. 
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By Western standards the Samaritans, with their 
narrow wrists and ankles and emaciated frame, look 
very aristocratic, with the peculiar aristocracy of 
an old race worn out through too much consanguin- 
ity. In 1820 they numbered 500, but only 150 
remained in 1838 when the English traveller Robin- 
son visited Nablus. Sometime later they were as 
few as 95. Rather peculiarly, their number was 
frozen at that figure for thirty years; hence arose 
an Arab legend that when a Samaritan baby is born, 
an elder of the tribe must die. 


Thus the tribe found itself menaced with extinc- 
tion, for, as in all old races, the number of men far 
exceeded the women. So from the cradle a girl 
would be contracted for at a price (like the Arabs, 
the Samaritans have to pay for their brides) that 
in some periods ran as high as $1,000, a fabulous 
fortune for such people. 

Quite a few young men were obliged to remain 
bachelors. So my friend Husni married a Russian 
Jewess thirty years ago, for the first time in well 
over two millennia bringing a wife from outside 
the tribe. His initiative proved very successful, al- 
though cursed at the beginning by the elders, who 
somberly predicted the community’s assimilation 
into the main body of Judaism. But some others 
followed Husni’s lead. Some married twice. 


Now that new blood has been injected, the num- 
ber of Samaritans is steadily increasing and the 
younger generation has an equal number of boys 
and girls. The old traditions have not been for- 
saken, for the Jewish women newly admitted into 
the community have proved even more orthodox 
Samaritans than those born into it. 


The bulk of the community lives at Nablus in the 
shade of Gerizim. Some are small traders, especial- 
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ly khmardjiehs or arak vendors; for, since alcohol 
is prohibited by the Koran, no Muslim dare trade 
in that commodity. Others are petty officials, but 
none is a manual worker. Some sixty live at Jaffa- 
Tel-Aviv in Israel and one or two families at Tul- 
karm, a little town 16 miles west of Nablus. They 
have such a hatred for Jerusalem that no Samaritan 
has ever lived there. 

As a mark of great favor we are taken to the 
Synagogue and shown the oldest known copy of the 
Pentateuch, which they claim was written by 
Abish, son of Phineas, son of Eleazar, son of 
Aaron, the brother of Moses, in 3350 B.c. Though 
they are very destitute, they claim to have refused 
to sell it for half a million dollars to an American 
museum. A box that is said to be still more ancient 
contains the parchment scroll, wrapped in a mar- 
vellously embroidered sheath of green silk and, 
even when unrolled, protected by a last envelope of 
green silk. 

This copy of the Pentateuch, which differs in 
some verses from the universally accredited version 
of the Holy Scriptures, is written in old Samaritan 
characters claimed to be the tenuine Jewish alpha- 
bet—the modern Hebrew being the ketav bavli, the 
cuneiform-like script of Babylon, of more recent 
vintage. 

My Samaritan friends also show me the history of 
their nation, written in Arabic. Munir Effendi asks, 
“Are you aware that without our help Nebuchad- 
nezzar would never have taken Jerusalem?” He 
tells the story. 

“Yes,” another Samaritan adds, “we helped to 
destroy the first temple, and we will destroy the 
third temple, if it should once more stand upon 
Mount Moriah!” A whole chorus echoes, “Yes, we 
will destroy the third temple!” 

There is a savage greatness in the fanaticism of 
this handful of people, so weak and destitute. One 
can well believe that fanaticism is the mightiest 
lever of mankind. 

“John Hyrcan destroyed our temple on Mount 
Gerizim. Makh shemo vezikhro—may he be cursed 
to the end of generations!” 

They literally weep when referring to this de- 
struction—an incident that took place about 200 


B.c.! I feel my head spinning: centuries roll back 
like mere seconds at my contact with all these people 
who are exclusively living in the remote past. 

The High Priest continues, “For generations we 
have fought with the Jews and victory was long in 
the balance. We have proved that we are the only 
real Jews; we alone follow the teachings of Sidna 
Moussa—our Lord Moses, not of the sham prophets 
who came after him. The great king of kings, 
Kyarsha (Cyrus), wanted to know which faith was 
the real one, so he assembled our priests and the 
Jewish priests, and had our holy books and theirs 
thrown into the flames. Our Pentateuch jumped to 
his knees as he sat upon his throne, while the 
Jewish books were burned to ashes!” 

Munir Effendi says, “It’s no wonder that our 
number is so small. We've fought the Jews, the 
Seleucids, the Romans and the Byzantines. Our 
dispersal as a nation took place after the bloody 
Byzantine wars.” 

“Yes, the Israelis accuse us of being traitors to 
Judaism, for during the Arab-Israeli war we signed 
a declaration of non-Zionism,” explains the High 
Priest; “but what would they have done in our 
place if they had been a tiny island lost in a 
Muslim sea? We must thank the zou’ama (the nota- 
bles) of Nablus for our very lives. When some 
gangsters who were not even from this country 
wanted to slaughter us, the elders of the town ap- 
pointed a civic guard at their own expense to watch 
over the Samaritan quarter day and night and pre- 
vent all harm. May the Lord repay them for their 
kindness!” 

Twilight is now at hand. The company breaks up 
to put on their snow-white cloaks for prayers in the 
corral. I have heard prayers of all sects of the 
Jewish community, but the prayers of the Samari- 
tans are unique. Though they recite aloud from the 
Pentateuch, I cannot catch a single word, for all my 
knowledge of the text and of the Hebrew language. 
For they have not only a special accent, but a 
special brand of Hebrew, widely different from that 
taught at the Paris Higher Institute of Oriental 
Languages. 

The venerable, white-bearded High Priest holds 


their Pentateuch at arm’s length, swinging it in the 





a 
 & 



















HIS is published monthly, October through June, by Inter-Varsity Christian Fellowship. Editorial and publication offices are located at 1519 North 
Astor, Chicago 10, Illinois and 30 St. Mary Street, Toronto, Ontario, Canada. Printed in U.S.A. Copyright 1957 by Inter-Varsity Christian Fellow- 
ship. Title @ U. S. Patent Office. Entered as second class matter Jan. 15, 1948, at post office at Chicago, Illinois. Authorized as second class 
matter Post Office Department, Ottawa, Canada. Single copy, 35 cents. Subscriptions, $2.75 per year (9 issues); $4.50 for 2 years; $6.00 for 
3 years; $9.75 for 5 years. Foreign, no additional charge. CHANGE oF aDpRESS: Please allow five weeks’ time for change of address to become 
effective. Be sure to include old address with the new. April, 1957, Volume 17, Number 7. 


4 HIS, APRIL, 1957 








— a wo Ww 


° 


; 


= oO 


‘ 








air. The whole community—with the exception of 
the women, who do not pray in public—prostrate 
themselves on the ground on their elbows and knees 
till their foreheads are in the dust, in the typical 
posture for Muslim prayers. 

The reader must imagine that deeply moving 
scene—these prostrate white forms against the back- 
ground of this most beautiful landscape of the Holy 
Land, with Mount Carmel and the sea visible in the 
distance on one side, and on the other the blue and 
mauve mountains of Moab which conceal Jerusalem. 

In the serene air of twilight, how poignant and 
melancholy are the prayers of this little dying race. 
Their foreheads in the dust, their greatness lost, 
their great men dead. Yet their loyalty to their 
faith, to their age-old traditions—how soul-stirring 
it is! Abruptly the Oriental night descends; the 
white forms become indistinct. The landscape loses 
its depth to become a mere silhouette, etched in 
dark outlines against a blue and milk afterglow. 
In the camp and down in the town the little twink- 
ling lights are a gold filigree against the dark vel- 
vet of the mountain. In the voices of the Samari- 
tans there echoes all the millennial nostalgia of 
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Israel, all its Messianic dreams . . 

I should prefer to end upon this note, for the 
morrow is a theater. A noisy crowd has invaded the 
Mount, examining the Samaritans as if they were 
animals in a zoo. I must confess that my friends, 
like ham actors on the stage, thoroughly enjoy the 
spotlight. 

After these all-too-public prayers the seven white 
sheep are slaughtered each by a single stroke across 
the throat. They are filled with air from a bicycle 
pump to permit an easier scorching of their skins 
and put whole into stone ovens to be slowly roasted. 

But I am a little disgusted at all this show. 

I go to visit the well of the Samaritan woman, 
not far off. There once again the immortal words 
of Jesus sing in my heart: “Woman, believe me, 
the hour is coming when neither on this mountain 
nor in Jerusalem will you worship the Father . . . 
God is spirit, and those who worship Him must 
worship in spirit and truth.” The woman said to 
him, ‘I know that Messiah is coming (he who is 
called Christ) ; when he comes, he will show us all 
things.’ Jesus said to her, ‘1 who speak to you am 
he.’ ” END 


WELL in vicinity of Nablus where Jesus met the Samaritan woman, according to tradition. 











> 
Wi 








fundamental 


D. YOU WANT non-Christians to recognize you 
as a Christian? 

Do you believe it is essential for men to know 
that you are a disciple of Jesus Christ? If you 
do, how do you expect them to arrive at this con- 
clusion? Is there a mark of a disciple—some test 
by which the followers of Jesus Christ may be 
recognized ? 

Jesus Christ said there is such a mark—some- 
thing that shows men inside and outside the 
Church, all men, that we are His disciples. That 
mark is love. 

“By this shall all men know that ye are my dis- 
ciples, if ye love one another” (John 13:35). 

This is not simply a kindly feeling, something 
inside-——not even an intense kindliness that would 
die for someone else. 

When the Bible talks about love it emphasizes 
activity. If you love, you do something, something 
plain and practical. 

God’s love for us is giving (see John 3:16; Gala- 
tians 2:20). 

Our love for God is obedience (I John 5:3; II 
John 1:6; John 14:15; 15:10). 

Our love for each other is humility, submission 
and fellowship (Ephesians 4:2, 3; Philippians 
2:2-4; I John 3:16). 

Where there is love among believers in Christ 
there will be fellowship. This is normal. 


By T. NORTON STERRETT 


Sin may break the fellowship. Group discipline, 
where necessary, may interrupt it. But these are 
exceptional and temporary. The fellowship is per- 
manent and normal. 

We may have different levels of fellowship. But 
true fellowship means reality and honesty. If I 
am not honest with you, or you with me, then we 
cannot really be in fellowship. 

We may visit together; we may read the Bible 
and discuss it together; we may even pray to- 
gether or be associated in service. But we will 
not be in fellowship. Lack of honesty means a 
barrier, a barrier that cuts off fellowship. 

Lack of honesty may not mean that we tell 
each other deliberate lies. It may only be that we 
want to cover up from each other. We do not 
want the other person to know what we really are. 
Plainly that is pretense, hypocrisy. 

But how common it is. Suppose there is a crisis 
in your life. Perhaps your brother is seriously 
hurt in an accident. For awhile you are terribly 
upset. Then the Lord gives you wonderful peace. 

If you give a testimony at the next prayer meet- 
ing, what will you say? Will it be this, “I want 
to praise God for giving me wonderful peace, I 
thank Him for His keeping power”? Or will you 
tell everything —“I must confess that when the 
news of the accident came I was greatly upset. 
Then God showed me this was not trust, it was 
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sin. He has cleansed that sin by the precious blood 
of Christ, and now has given me His peace. I 
praise Him for this victory.” 

And suppose that during the following week 
your brother gets worse. What about the next 
prayer meeting? Will you testify again to cleans- 
ing from a new attack of worry? Or will you 
speak again only of peace?—Or perhaps just keep 
quiet lest you should seem to go back on your 
testimony of the week before? 

If you keep quiet, why? Isn’t it the desire to 
cover up? Don’t you want people to think you 
are the same resting, peaceful person who testified 
at the last meeting? But you aren’t, are you— 
at least at times? You sinned again by worrying. 
Are you willing to be known for what you are? 

The Word of God says that the desire to cover 
up is evil (John 3:19, 20). And it teaches that 
light is what reveals (Ephesians 5:13). So we 
cannot walk in the light (I John 1:7) and try to 
cover up. If we are not willing to be known, we 
are in darkness. Only in the light is there fellow- 
ship. 

This attempt to cover up from each other is 
dangerous. One reason is that it doesn’t stop there. 
If we cover up from one another we will hide 
from ourselves, and eventually even from God. 

If we want others to think we are better than we 
are, we end up by thinking the same ourselves. If 
we pretend to others, we will fool ourselves. Of 
course we can’t fool God, but we will not be honest 
even with Him. 

A missionary from Africa told of a conversation 
with her African cook. The cook commented, “I 
hate Miss Blank” (naming another missionary). 

The missionary was quick to rebuke her cook: 
“Oh, you mustn’t do that, it is wrong to hate.” 

“But why shouldn’t I?” said the cook. “You 
do.” 

And this dear missionary, before exploding, be- 
gan to think: “What is my attitude to the other? 
I would say that I love her. Of course, sometimes 
I get impatient with her. Sometimes I get irri- 
tated, and sometimes I am jealous. But not hate. 

“And yet? In God’s sight, and as shown to my 
cook—therefore to others—what is it? In I John 
2:9, 10 or 3:14, 15 it is one or the other, either 
love or hate. Jealousy, irritation, resentment are 
certainly not love. So they belong to hate. My 
cook is right. I do hate my fellow missionary. 
God forgive me.” 
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She was covering up, even from herself. And 
because she didn’t acknowledge to herself, she 
didn’t acknowledge to God. So sin went on, un- 
confessed and uncleansed. Yet it was known to 
others. 

Do you think the two missionaries involved were 
in fellowship? Were they walking in the light? 
No, they were covering up. They were in dark- 
ness and defeat. 

God has shown me the evil of this covering up 
and how it insures spiritual defeat. 

Just a few years ago during my most recent 
term in India, I was greatly concerned because of 
my own need for fruitfulness and victory. Thank 
God, He had given a measure of blessing. Cer- 
tainly it was all His doing. For I knew of things 
wrong in me. I had to admit to myself and to 
God that I was defeated in certain areas. I prayed 
for victory, over and over again. And yet I would 
be defeated. I was on top for awhile, then down 
under again. 

One of these areas was witnessing. Naturally 
shy by nature, I let this be a means of defeat. 
I was not bold to talk to others, particularly 
strangers, about Christ. How humiliating for a 
missionary! I wanted victory. I admitted defeat 
to myself. But I was ashamed to admit it to others. 
There were other areas too where I did not have 
real victory, such as in my thought-life. 

At one point, feeling desperate, I took some time 
away at a neighboring station, just to seek God 
for the answer. Thank God He had an answer. 

It was not what I wanted. But it was what I 
needed. This is what I heard: 

You know you are not in victory. You admit 
that to yourself, and to Me. But you don’t want 
to admit it to others—to missionaries, Indian 
workers, students in your Bible school, even your 
wife. 

If you won’t admit it to others, that means you 
want them to think you are better than you are. 
You are pretending. You are hypocritical. You 
are not honest with others. You cannot have full 
fellowship with them, because you are not real. 
And you cannot have victory in these things until 
you are willing to be real. 

Just think. Why will you not admit these things 
to others? Because of what they will think of you! 
A second-term missionary, a conference speaker, 
the acting principal of a Bible school—and still 
not in victory? You have taught the victorious life 
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from the platform. You should be an example of 
it. How can you admit defeat? Won’t they lose 
respect for you? Won't it seem to deny what you 
have preached? Won’t it hinder your ministry? 

But it’s true, isn’t it? And you are not willing 
for others to know the truth about you. So your 
big problem is not defeat in witnessing. It is 
pride. Pride makes you unreal, hypocritical. It 
keeps you in defeat. It keeps you from true fel- 
lowship with others. If you want victory in your 
life, if you want fellowship with others, you must 
be real. You must put pride to death. You must 
be willing to be known for what you are. 

In this way God showed me that it was really 
my pride that put a barrier between myself and 
others. I could not be “of the same mind, having 
the same love” with them. There was a barrier 
to fellowship. I knew the barrier was in me. The 
barrier was pride. As long as that pride was un- 
broken, true fellowship and love were impossible. 

What a situation! I, a fundamentalist, was neg- 
lecting a fundamental. 

I do thank God for showing me this. And I 
praise Him more for the cleansing blood which 
takes that sin away. 

How searching is that word of Christ Himself 
to some other Christians who, like me, had neg- 
lected this fundamental: “I have this against thee, 
that thou hast left thy first love” (Revelation 2:4). 
Solemn words are these and those others that fol- 
low: “Remember therefore whence thou art fallen, 
and repent.” 

That group of Christians had so much in their 
favor: good works, hard labor, patience and en- 
durance, refusal to tolerate evil, concern for the 





truth to the extent of exposing false apostles. Yet 
Jesus said that they were fallen. He called them 
to repent. Failing this, He said, “I will come to 
thee and will move thy candlestick out of its place.” 

Your candlestick may be lighted with zeal, activ- 
ity, patience and other things—even orthodoxy. But 
it is possible that you have forgotten this funda- 
mental, love. 

We can accept this fundamental. We can admit 
our responsibility to love each other. But do we 
know how? Do you know what loving others will 
mean? How shall we treat each other? 

God tells us. He has told us in His Word. Per- 
haps the central—though not the only—passage is 
I Corinthians 13. If you are concerned about this 
fundamental, why not spend some time on your 
knees, your Bible open to this chapter. Think and 
pray through each phrase. For the full meaning 
perhaps you may want to compare the more famil- 
iar version with one of the more recent translations 
of the New Testament. 

The first three verses say again that love is fun- 
damental. Verses 4 to 7 tell us what that love does. 

Love suffereth long. Love is very patient. Am | 
patient? Are you? Or turn it around. Are you 
impatient? Were you impatient today with some- 
one? Your roommate, who won’t do his share to 
keep the room tidy? That prof who brushed off 
your question without an adequate answer? The 
slowpoke driver in front of your car who made you 
get caught at a red light? Your kid sister who took 
too long in the bathroom when you wanted to get 
ready for a date? Some other person whom you 
love, or think you love? 

But were you impatient? Love is not. Love is 
patient. 

Love is kind. Am 1? Am I ever unkind? Love 
is not. 

Love envieth not. Love is not jealous. Am | 
happy when God blesses the work of another mis- 
sionary, just as happy as I would be if He blessed 
mine? Do I sincerely appreciate it when a fellow- 
worker is praised, or do I really burn inside? Are 
you happy when someone else is chosen for a posi- 
tion of responsibility in that Christian group of 
which you are a member, when you think you de- 
served it instead? 

Remember, the question is not whether you can 
take it quietly and not make a fuss! But are you 
happy about it, at peace inside, truly thanking 
God? If not, you are jealous. But love is not. 
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Love vaunteth not itself. Love doesn’t brag. Well, 
here we pass, surely, even though we failed on the 
questions above. Most of us have gotten beyond 
the sort of open, crude bragging that says, “I’m a 
big—or handsome or clever or rich or even humble 
(?) fellow.” But did you ever tell some experience 
and mention some important person you talked to, 
when the only point of the mention, really, was to 
advertise your acquaintance? Perhaps you were 
even testifying in a meeting when you bragged. 
Love doesn’t brag, doesn’t advertise itself. 

Love is not puffed up. Love isn’t proud. But I 
am by nature. So are you. The sharp conviction 
God has given me about this has hurt, but I thank 
Him for it. How many kinds of pride there are: 
“pride of face, pride of race, pride of place,” many 
others, and worst of all—‘pride of grace.” They 
rise so easily. All of them are ugly. Whatever 
form they take they are a stench (that is, they 
stink) as far as God is concerned. And they ought 
to stink for us too. 

To me the pride in you can stink very easily. But 
not the pride in me. In the first place, I’d rather 
call mine self-respect. Or honest self-evaluation. Or 
some other rationalizing name. Or I may believe 
that even if it is pride, it is an innocuous kind. Oh, 
the self-deception, the dangerous toleration of what 
God abhors! Pride kills love. And love is funda- 
mental. 

I can remember times when I spoke to an audi- 
ence, and even before leaving the platform the 
thought was in my mind: How good a talk I gave. 
And if someone came up and complimented me, 
what a warm feeling inside! And if no one said 
anything nice, what inner coldness. 

Perhaps some could excuse this as merely a temp- 
tation of the devil to which they did not give way. 
But I know those thoughts came out of the evil 
pride of my own heart. Love is not proud. 

Love does not behave itself unseemly. Love is 
courteous, is not rude, ill-mannered. 

Love seeketh not its own. Love is not selfish. 
Love stands aside; love does not insist on its own 
rights. Do you? Then you are not loving. 

Love is not provoked. Note that other versions 
(and the original manuscripts) leave out the word 
“easily.” Of course we’re not easily provoked.— 
Only with difficulty, with just cause, after severe 
provocation. But love is not provoked, love doesn’t 
get irritated. 

Not even when there’s big irritation. 
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But why did I get irritated when that fellow in 
the big Oldsmobile pushed over into the space in my 
lane before I could speed up and fill the gap?— 
Especially when I remember that three blocks back 
I did the same thing to someone else. That’s not 
big irritation. 

Why are you irritated at the way someone hangs 
towels in the bathroom, or clears his throat, or 
studies out loud? Someone you love — or do you? 
That’s not big irritation, but you get irritated. And 
you completely forget that other person’s patience 
with something in you that is worse than the thing 
which is irritating you. Love is not provoked. 

Love is a fundamental. But love is patient, kind, 
not jealous, not boasting, humble, courteous, un- 
selfish, not irritated. 

If love is not merely a warm feeling inside, but 
is made up of these qualities, then it is fundamental 
to be patient, kind, humble, unselfish. These are 
not marginal, they are central. These are not sec- 
ondary, they are basic. Yet they are not juvenile 
matters to be left behind while we go on to mature 
spirituality. This is what love is; and more love, 
not less, is the mark of spiritual maturity. 

Well, the X-ray picture doesn’t look good, does 
it? The diagnosis brings us pretty low. It shows 
there is a lot wrong. But what about the cure? Is 
there a remedy? Yes, thank God, there is. We can 
stake our confidence on that—rather, on Him. For 
the remedy is His work. He is the answer. 

What is it? Well, I’m not the doctor, so I can’t 
give it. He must do that. But from my experience 
and from reading the Word, I think I can say two 
things I have learned. 

The first is this: there is a question you must 
face. Do you really want to be made well? — Don’t 
say yes without thinking. Are you completely fed 
up with your sin, your lack of love? Not just the 
ugly part that gives you trouble and makes you un- 
popular. Are you willing to give up for the rest of 
your life the satisfaction of telling someone off, in- 
dulging your irritation and gratifying self? Are 
you willing to have God remove that completely? 
And all the other things? What if God does give 
you His love so that you will be unselfish? Others 
may still be selfish with you. They probably will 
be. Are you willing to take it? 

Settle this question definitely with God first. Then 
determine a second thing in your mind, and tell 
God so. You will bring each of these failures to 
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A: WE APPROACH this whole problem of authority 
in the contemporary situation we are very much in 
the same position as were the members of the early 
Church. 

Our interest in this question of authority, as I 
tried to indicate in my previous article, is a practi- 
cal one. We are not interested in a theoretical man- 
ner, but we are concerned about the matter because 
it involves the whole question of evangelism. 

In the early days of the Church the apostles went 
around preaching the Resurrection and Jesus as 
Lord, Jesus as the Savior of the world. They pro- 
claimed that He was the Son of God, and they said 
that “there is none other name under heaven given 
among men whereby we must be saved” (Acts 
4:12). In other words they proclaimed Jesus as 
the Son of God, the final and supreme authority. 
That was their message. But of course they did not 
preach that message in isolation. Passages like Acts 
17:1-4 and I Corinthians 15:1-4 make that perfectly 
clear. They preached Jesus as the Son of God and 
Savior of the world in the context of the Old Testa- 
ment message and the Old Testament Scriptures. 

The first official sermon, in a sense, that was ever 
preached under the auspices of the Christian Church 
as we know her and recognize her was preached by 
the Apostle Peter at Jerusalem on the Day of Pente- 
cost. And you observe there that he presents Jesus 
of Nazareth as the Son of God and the Savior of the 
world very largely by expounding Old Testament 
Scriptures. 

Now it is very vital and important that we should 
understand that. Jesus was not preached in isola- 
tion but in the context of that which had gone be- 
fore. God did not begin to act at Bethlehem. We 
must never conceive of revelation as only existing 
in Christ or beginning with the coming of Christ 
into the world. God had revealed Himself in times 
past, as Hebrews 1:1-3 reminds us. God had spoken 
“at sundry times and in divers manners,” and there- 
fore the coming of the Lord Jesus Christ must al- 
ways be thought of in this context and in this set- 
ting. The Book of the Acts makes it abundantly 
clear that the apostles recognized that unless they 
could reconcile their new message with the whole 
teaching of the Old Testament Scriptures, their 
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claims would fail. So they were constantly at great 
pains to show and to prove that. It is expressed thus 
in Acts 17:3: “Opening and alleging that Christ 
must needs have suffered.” 

Paul “reasoned” with the Jews in the synagogue 
out of the Scriptures. It was an essential part of 
apostolic preaching to prove that the Lord Jesus was 
the fulfillment of the Old Testament promises, and 
that the God who had started acting in the Garden 
of Eden, and who had continued to act throughout 
the centuries in various ways, had now brought all 
this to a great and grand climax. Their claim was 
that Jesus is the fulfillment of the Old Testament 
and all its promises. 

We have another illustration of this same thing 
in a statement made by the Apostle Peter: “We have 


‘a more sure word of prophecy; whereunto ye do 


well.that ye take heed”—but which, clearly, could 
be better expressed thus: “We have also a word of 
prophecy made more sure” (II Peter 1:19). There, 
the Apostle Peter says in effect, is your evidence. 
There is the authority. “We have not preached cun- 
ningly devised fables.” He then gives his testimony 
as to what he and the other two disciples had wit- 
nessed on the mount of Transfiguration. But, he 
goes on to say, “You need not rely only on our 
word and upon our witness and upon our evidence. 
There is something which is even stronger than 
that. You can go back and read your Old Testa- 
ment prophecies and you can then see how all these 
have been fulfilled down to the smallest detail in 
the person and the life and work of the Lord Jesus 
Christ.” 

There you have a powerful argument which was 
used by the apostles, and it is absolutely essential 
that we should understand this. You cannot sepa- 
rate the Lord Jesus Christ from the background 
and the context of the Old Testament Scriptures. 

Our Lord Himself, of course, did this same thing. 
He constantly not only referred to the Old Testa- 
ment but He also used it as an argument. Take for 
instance John 5:39: “Search the scriptures,” or if 
you prefer, “Ye do search the scriptures, for in them 
ye think that ye have eternal life: and they are they 
which testify of me.” Constantly He shows and 
proves, by direct assertion and by questions asked 











in order to confuse and confound His adversaries, 
that He is the fulfillment of what was foretold in 
the Old Testament Scriptures. 

I say therefore that for all these reasons, and 
we could easily elaborate, it is essential that we 
should consider Him in this context and in terms of 
this background. 

So quite inevitably, in any consideration of final 
authority, and in any consideration of the final au- 
thority of the Lord Jesus Christ Himself (with which 
we have already dealt) we are driven of necessity 
to a consideration of the Scriptures and the author- 
ity of the Scriptures. There is, here, a definite 
logical sequence. The great message we proclaim is 
the message concerning the Lord Jesus Christ Him- 
self, His Person and His work. But it is my conten- 
tion that you cannot do this apart from the whole 
context of the Bible. 

It is not surprising in view of this that the au- 
thority of the Scriptures has often been a matter of 
dispute and debate throughout the centuries. Now 
from the strict historical standpoint it is important 
to remember that the authority of the Scriptures 
was more or less accepted universally by the whole 
Church until the 18th century. I know that there 
was a great argument at the time of the Reforma- 
tion with respect to the question of the relationship 
between the authority of the Church and the au- 
thority of the Scriptures, but some misrepresent 
that debate by supposing that the Church of Rome 
denied the authority of the Scriptures. She did not. 
She asserted, as she still asserts, the authority of 
the Scriptures, but she goes further, of course, and 
says that you must have the authoritative interpre- 
tation of the Church. The Roman Church puts the 
Church side by side with the Scriptures. She says 
that she has received revelation in addition to that 
recorded in the Scriptures. But she asserts the au- 
thority of the Scriptures and has always done so. 

This authority was more or less universally ac- 
cepted, I say, until you come to about the middle 
of the 18th century when the movement which goes 
under the name of Higher Criticism began. It be- 
gan in terms of certain other presuppositions, natu- 
ralistic presuppositions, man’s knowledge, science, 
reason and understanding, etc. There the attack on 
the authority of the Scripture began. Now we have 
no time to go into the history of all that took place 
and how the movement proceeded during the last 
century. In order to make our consideration more 
practical and relevant we must try to concentrate 


our attention on the present position. 

The claim today is that the situation is now dif- 
ferent. It is generally agreed that the old liberal- 
ism, the old modernism, the old rationalism—call it 
what you will—is more or less rejected. We hear 
very little about that now. But it is interesting to 
observe the way in which even that is put! We are 
told that while we must not spend our time in debat- 
ing and arguing as men tended to do 40 and 50 
years ago we must nevertheless take the work of 
“criticism” for granted. We are in what they call 
the post-critical situation. We are told that really 
nothing matters except that we should be clear about 
the message and teaching of the Bible. So we have 
the familiar phrase that the Bible is not the Word 
of God, but that it contains the Word of God. The 
Bible, we are told, is partly the Word of God and 
partly the word of man. In part it has this great 
authority, and in part it has not. 

We are also told that we must accept and believe 
in the teaching and the message, but that we can 
ride very loosely to the facts. I came across an in- 
stance of this the other day in a Canadian news- 
paper. In an article dealing with a story from the 
book of Daniel, the writer said, “We do not think 
it matters a great deal whether this story is literally 
true, or a splendid parable for all generations of 
men.” That is typical of this attitude. The facts 
really do not matter very much. What counts is 
the spiritual message, the teaching. So we are con- 
fronted by this modern position which comes to us 
in that way. It does not argue about sections and 
portions of verses any longer, and it is not exclu- 
sively interested in its critical apparatus, etc. It 
takes all that for granted and says: “Here we are 
confronted by a Book in which there is that which 
is of great value, but also that which is positive 
error and utterly useless and valueless.” : 

Now it is claimed that this is an essentially new 
position. But surely if you stop to analyze it and 
consider it, you must come to the conclusion that 
essentially it is still the same old position. For the 
question that arises is this: Who decides what is 
true? Who decides what is of value? How can 
you discriminate and differentiate between the great 
facts that are true and those that are false? How 
can you differentiate between and separate facts 
from teaching? How can you separate this essen- 
tial message of the Bible from the background in 
which it is presented? Not only that, there is no 
such division or distinction recognized and drawn 
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in the Scripture itself. The whole Bibles comes to 
us and offers itself to us in exactly the same way. 
There is no hint, no suspicion of a suggestion that 
parts of it are important and parts are not. They 
all come to us in the same form. 

In other words, the modern position amounts to 
this, that it is really man’s reason that decides. You 
and I come to the Bible and we have to make our 
decisions on this basis of certain standards which 
are obviously in our minds. We decide that one 
portion conforms to the message which we believe, 
and that another does not. We are left still with the 
position, in spite of all the talk about a new situa- 
tion today, that man’s knowledge and man’s under- 
standing are the final arbiter and the final court of 
appeal. That was precisely the position of the old 
Liberalism. 

However some put the case a bit differently. They 
say that that is the Word of God which speaks to 
you. When something in the Bible speaks to you 
it is the Word of God, and when it does not, it is 
not the Word of God. That of course is just to put 
yourselves into a thoroughly subjective position. But 
still it leaves man in control, and man is still the 
authority who decides what is truly the Word of 
God and what is not. 

Another form which it sometimes takes is to say 
that those of us who are conservative evangelicals 
are “Bibliolators,” that we put the Scriptures in the 
place of the Lord. Their own authority, these crit- 
ics tell us, is not the Scriptures, but is the Lord 
Himself. Now this sounds very impressive and very 
imposing at first and as if they were but stating 
what we have already said. It sounds as if it were 
a highly spiritual position until, again, you begin 
to examine it. 

The obvious questions to put to those who take 
this position are these: “How do you know the 
Lord? What do you know about the Lord, apart 
from the Scriptures? Where do you find Him? How 
do you know that what you seem to have experi- 
enced concerning Him is not a figment of your 
imagination, not the product of some abnormal psy- 
chological state, not the work perchance of some 
occult power or evil spirit?” It sounds impressive 
and imposing to say: “I go directly to the Lord 
Himself.” But we must face this vital question as 
to the basis of our knowledge of the Lord, and our 
certainty with respect even to His authority. 

In view then of the fact that that is the position 
with which we are confronted today, how do we ap- 
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proach this question of the authority of the Scrip- 
tures? I can do no more, in the space at my dis- 
posal, than just sketch the outlines of an approach. 
We can divide the subject in this manner. 


First of all I think that there are certain general 
principles which we must always keep in the fore- 
front of our minds as we approach this subject. The 
first is this: It is of vital importance that we should 
always approach our consideration of this problem 
as a whole and not immediately start with details. 
I mean something like this. So many, it seems to 
me, are in trouble because they take up this or 
that particular difficulty, this or some other detailed 
point. As a result, because they start with details, 
they become so immersed and lost that they miss 
the whole. Now there are parts to a whole, but the 
whole is not merely the summation of the parts. 

There is nothing more important, if we are con- 
cerned about the authority of the Scriptures, than 
to start with the whole Bible first, and to consider 
the details in the light of the whole, and not the 
whole in the light of the details. Let me use a simple 
illustration. In many realms of life this principle 
holds true. Take for instance the way in which the 
British Empire came into possession of Canada. 
Canada was conquered from the French in one bat- 
tle, the Battle of Quebec in 1759. Although Canada 
became the possession of Great Britain in 1759 as 
the result of that one battle it took many long years 
and many local skirmishes for Great Britain really 
to possess the land. That is what I mean by this 
distinction between possessing the whole and then 
proceeding to possess the parts. In this matter of 
approaching the Scriptures we must adopt this same 
procedure. There are points, there are particular 
matters which do constitute real difficulties and prob- 
lems to us. But are we to reject the whole because 
of a particular difficulty? Is a scientific theory to 
be rejected because at a given stage it fails to ex- 
plain certain comparatively unimportant details? 
Am I to disbelieve in the sun because there are 
specks and spots upon it? No, that is very false 
reasoning. That is to introduce confusion. The 
Bible is a whole and its authority is complete. But 
having accepted it all, I still have certain residual 
difficulties, problems and questions. But it is surely 
nothing less than tragic that a man should start with 
just one little detail and because he is unhappy 
about that should say, “I cannot recognize the au- 
thority of the Scriptures at all.” I shall give further 
reasons later for stating that that attitude is false. 
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Our second principle is a realization that ulti- 
mately this question of the authority of the Scrip- 
tures is a matter of faith and not of argument. There 
are many arguments. I shall later be adducing some 
myself. And, of course, many of these arguments 
have great value. There are scientific arguments, 
historical arguments, archeological arguments and 
rational arguments which have been adduced in or- 
der to establish the authority of the Scripture. But 
the point I am making is that when you have ad- 
duced them all, you may convince a man intellectu- 
ally of what you are saying, but still he may not of 
necessity believe in and accept the authority of the 
Scriptures. As you may have an intellectual concep- 
tion of and give an intellectual assent to the truth 
about Christ without really receiving Him and be- 
ing a Christian, you can do exactly the same with 
the Scriptures. 

I emphasize this because I have often had a fear 
that we as conservative evangelicals have tended to 
fall into this trap and have indulged in a kind of 
rationalism which is not really our position. We 
say therefore that there is a real value in these ar- 
guments, but finally, as the Protestant Fathers them- 
selves taught, no man can truly believe in and sub- 
mit himself to the authority of the Scriptures except 
as the result of the “testimonium Spiritus internum.” 
It is only as the result of the work and the illumi- 
nation of the Holy Spirit within us that we can 
finally have this assurance about the authority of 
the Scriptures. This is just to say in other words 
what the Apostle Paul states so clearly in I Corin- 
thians 2:14: “The natural man receiveth not the 
things of the Spirit of God: for they are foolishness 
unto him: neither can he know them, because they 
are spiritually discerned.” 

There is no question about this. We can put it 
bluntly in this form. A man who is not a Christian 
cannot believe in the authority of the Scriptures. 
We should not expect him to do so, and I suggest 
that we are wasting time if we argue with him about 
it. It is futile for us to confront the modern ration- 
alist or unbeliever and say, “First of all we must 
have an agreement about the Bible. Do you believe 
the Word of God? Do you accept its authority or 
not? If you don’t, I can have no parley with you.” 
I suggest that that is entirely false. It puts the 
cart before the horse. If he is not a Christian, he 
cannot possibly believe the Scriptures. It is only 
the Christian who does so. 

But I emphasize this for a second reason. If we 


approach it along the line of argument, primarily, 
there is the gravest danger that we may well com- 
promise our own position. I believe that some of 
our grandfathers did that in the last century. They 
were terrified by the “modern knowledge” that had 
come in with the advance of science in the form of 
biology and geology, etc. Many of them therefore 
took great pains to reconcile the Bible with this 
“new learning.” There was a tacit assumption that 
the “new learning” was of necessity right. I detect, 
I fear, a tendency among certain conservative evan- 
gelicals to do this same thing today. There is a fear 
of what is called “Science.” This has become the 
supreme authority; and in a spirit of fear men are 
ready to make concessions which in my opinion 
should never be made at all. 

I am warning against this tendency for this rea- 
son, that if you study the history of science you will 
have much less respect for its supreme authority 
than you had when you began. It is nothing but a 
simple fact of history to say that 100 years ago and 
less scientists were teaching dogmatically and with 
extreme confidence that the thyroid gland, the pitui- 
tary gland and other glands were nothing but vesti- 
gial remains. They said that they had no value and 
no function whatsoever. Now this is not theory. This 
is fact. They asserted dogmatically that these were 
useless remains. But today we know that these 
glands are essential to life. 

Without arguing in detail about scientific matters, 
I say that it is not only lacking in faith and un- 
Scriptural, but it is ignorant to accord to “Science” 
and “knowledge” and “learning” an authority 
which they really do not possess. Let us be scienti- 
fically skeptical with regard to the assertions of 
“Science.” Let us remember that so many of their 
assertions are mere suppositions and theories which 
cannot be proved and which have not been proved, 
and which may very well be disproved as so many 
have been disproved during the past 100 years. 

I repeat therefore that we must realize that funda- 
mentally this is not a matter of argument; it is a 
matter of faith and the value of the arguments comes 
in confirmation of faith and in an opologetic sense. 

That brings us to my third principle: The author- 
ity of the Scriptures is not a matter to be defended 
but to be asserted. I address this remark particu- 
larly to conservative evangelicals. I am reminded 
of what the great Charles Haddon Spurgeon once 
said in this connection: “There is no need for you 

(Continued on page 25, column 1) 
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By ELIZABETH W. STRACHAN 


A FEW YEARS AGO in the East a group of devoted 
Christians decided to sponsor an evangelistic cam- 
paign, 

A suitable hall was secured, an outstanding evan- 
gelist came, excellent music was provided, and most 
important of all, there was much prayer. But night 
after night there was keen disappointment. There 
were so many vacant seats and those that were filled 
were filled largely by believers. 

What was wrong? How had they failed. 

After honest thought many of the Christians were 
jolted by the realization that they had no non-Chris- 
tian friends to invite. They had been so busy in the 
affairs of the church that their recreation had been 
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almost entirely among themselves. There was nothing 
essentially wrong in a group of Christians getting 
together for coffee and fellowship — yet somehow, 
without their knowing it, that very fellowship had 
consumed the time they could have used to make 
friends for the Kingdom of God. 

No one denies that the communion of the saints is 
one of God’s gracious gifts to His children to help 
them along the steep pathway to heaven. It is a 
source of joy and strength to all. Notwithstanding, 
as with other good things, it can be abused. Uncon- 
ciously a person can glide into a sort of subtle web 
of reciprocal entertaining and not be free to give 
his time to that which counts most. 

When Christians spend the greater part of their 
leisure only with other Christians, it is impossible 
for them to be the light and salt of the world that 
God intends them to be. Their light is being hidden 
under the bushel of Christian fellowship. 

The blessings of the gospel, as is true of all 
blessings, were meant to be shared. When we fail 
to share them we invite spiritual disaster. Christian 
fellowship somehow loses its joy and purity when 
we cease to enlarge the circle. Closed Christian 
cliques are fertile soil for gossiping, misunderstand- 
ings and those divisions which do violence to the 
Body of our Lord. 

This sad fact has been illustrated not only in the 
homeland but also on the mission field. For years 
one skeleton in the mission field closet has been the 
large number of missionaries who have gone back 
to the homeland, disillusioned because they failed to 
get along with fellow-missionaries. Perhaps even 
more tragic is the case of those who have stayed on, 
but without power, because they failed to show that 
indelible mark of a true disciple: “By this shall all 
men know that ye are my disciples, if ye have love 
one to another” (John 13:35). And the strange 
fact is that missionaries who, year in and year out, 
seem to get along so well with their fellow-mission- 
aries are those who live their lives out among their 
national brethren. 

Perhaps too little warning has been given to the 
new recruit of that almost fatal pitfall on the mission 
field, the pitfall of innocent, time-consuming social 
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life among missionaries themselves. Missionaries, to 
be their best for Christ, need recreation just as 
other folk do but, as many veteran missionaries have 
observed, unless social times are shared with those 
we have come to serve, they hinder the very cause 
for which we have given our lives; for they are a 
barrier to friendship with nationals. Somehow our 
best insurance in preserving that vital unity of the 
Spirit within the fold is to be occupied in the fields, 
helping others to find their way into the fold. 

Probably friendship is second only to prayer in 
its importance in soul-winning. With sincerity to 
offer one’s friendship to another is an almost cer- 
tain way to gain an opportunity to speak an effec- 
tive word for the Lord. But can one introduce two 
people to each other if one is a friend of only one? 
How can we introduce someone to Christ if we know 
only Christ, but not the non-Christian? The valid- 
ity of this law of friendship in personal work is seen 
on the mission field as well as in the homeland. 

One well-meaning couple was assigned to do mis- 
sionary work in a fanatical Roman Catholic village. 
In the first week they carried on a house-to-house 
campaign, distributing tracts in each home. Im- 
mediately on their leaving the tracts were torn up. 
They hadn’t earned the right that a friend has of 
being listened to; they made the mistake of trying 
to introduce someone they really didn’t know to 
Christ. 

Later the same couple was assigned to a much 
more fanatical village, but this time their method 
was different. They systematically tried by every 
legitimate means to make friends with their neigh- 
bors. They took advantage of opportunities to share 
the fruit on their trees, the flowers in their garden, 
to be helpful in small ways and to show the thought- 


fulness and kindness of their Lord. 

They soon made some wonderful friendships, and 
in the most natural way many, many conversations 
were turned to that most wonderful of all subjects, 
God and His revelation in Christ. When the couple 
had to move away unexpectedly, they were able to 
deluge the town with Bibles, Testaments and Chris- 
tian books, which weren’t torn up, but which were 
gladly received and read. They had earned the right 
to introduce their best Friend to their friends and 
neighbors. 

Many in the homeland are doing the same thing. 
One good golfer has made it her unwritten rule to 
play golf only with her non-Christian friends. An- 
other housewife always takes a fancy salad to each 
newcomer in her neighborhood. One lady saw her 
neighbor’s wash on the line as it began to rain. Her 
neighbor was away so she brought it in—then went 
the “second mile” and ironed it! God has helped 
these women make these contacts all count for 
Christ. 

But one word of warning might be in order. 
Our love and friendship should be freely given— 
not as a calculated bribe for conversion. God gave 
this as His reason for loving Israel: He loved them 
because He loved them. The pure love of the Spirit 
is what we want, not the professional smile and 
approval, its carnal counterpart. 

May the Lord teach us all the glad secret of pre- 
serving that fervent love of the brethren—not by 
making Christian fellowship an end in itself but by 
being occupied in bringing others into that wonder- 
ful fellowship, “that ye also may have fellowship 
with us: and truly our fellowship is with the Father, 
and with his Son Jesus Christ” (I John 1:3). END 


Reprinted from Latin AMERICA EVANGELIST by permission. 


WE SPEAK OF LOVE, wondering what it is, and I answer, this is what I'd like to think 
it is: The most wonderful thing in all your world, for suddenly you are complete. You 
are one with your wife, and you feel the happiness which flows from being able to give 
of yourself to another, of knowing for certain that at last, finally, you belong together. 

The little things, these are what stay with you. You smile at her across the brim 
of a crowd. You are thrilled whenever she suddenly appears. And you feel an ache 
when she is not there. 

Your love for her flourishes, deepens. And, more than anything else you've ever felt 
in all your life before, you want only to give warmth and security to her, give it to her 
with all your heart and soul and body. 

No matter where you are, or where she is, in a sense of the word you’re both still 
together. 

With faith, with God, with compassion and understanding, with trust and soul and 
heart, it can be like this . . . And if it is, the reward becomes a lifetime of happiness 
on a level unimagined in common hours.—W. Kirk Avery in Tuts WEEK Magazine. 


Suddenly 


you 


are 


Complete 
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OVE 


in the Spring 


A DAY LIKE THIS, when spring is giving its first 
smile, always seems to make the subject of love 
appropriate for discussion. Most young people either 
are in love, or hope to be, or hope they never will 
be again. However, particularly on days like this, 
| wonder how many of us have ever searched the 
Scriptures to find the pattern of love there, to let 
it serve as a model for ourselves. 

It was a shock and a revelation for me to live in 
the Near East where many of these Scriptural tradi- 
tions of love and marriage still prevail. I have 
known many happy family-arranged marriages. I 
have seen marriage go-betweens at work. I have 
known families which considered themselves dis- 
graced when young people married for what they 
called “love.” 

However, the first time I had any connection with 
a family-arranged marriage, I reacted very nega- 
tively—the way I am sure you would—because I 
was sure love could be no part of it. Dallah, our 
faithful housemaid and cook, returned from her 
she would soon be married. As the story came out 
home one Sunday evening in tears to announce that 
between her sobs, we learned that her mother had 
arranged her marriage to a village storekeeper. 
Dallah had never spoken to him. She insisted that 
he was old, that his teeth were falling out, that he 
was bald, that all he wanted was a nurse for his 
old age. In fact, he was already thirty. As may 
happen in such cases, the marriage agreement was 
nullified and a younger husband was found for 
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Dallah—but still one whom she had never met. 

After I recovered from my initial distaste for 
such a marriage, I came to realize that such mar- 
riage traditions not only prevailed during Scriptural 
times but, in fact, furnished the classical analogy 
of God’s love for man. Marriage was considered 
too serious a business to be left to young amateurs. 
Instead it was in the hands of mature matchmakers 
who understood, perhaps better than the young 
people themselves, the importance of personal com- 
patibility and who also recognized the need for 
family respectability. Such a marriage was that of 
Isaac and Rebecca. 

As you remember, Abraham was old and wished 
a worthy wife for his son Isaac. To secure such a 
wife, he charged his chief servant to return to the 
land of his birth, Mesopotamia, rather than seek 
one from among his neighbors, the Canaanites. 
There, at the city of Nahor, who was the brother 
of Abraham, the servant paused to water his camels 
when Rebecca, the granddaughter of Nahor, came 
to draw from the well. The servant was impressed 
by her beauty and by her generous character when 
she not only offered to draw water for him but also 
for his animals. Having found a damsel who met 
his standards of character and beauty (and who 
also bore the mark of God’s approval), he made his 
mission known to her father and asked her hand for 
Isaac. Only after her family had approved and the 
servant had distributed elaborate gifts was Rebecca 
asked her will, which was to go with Isaac. The 
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account ends with an exceedingly revealing verse: 
“And Isaac brought her into his mother Sarah’s 
tent, and took Rebekah, and she became his wife; 
and he loved her: and Isaac was comforted after his 
mother’s death.” 

Such a marriage, as with most family-arranged 
marriages, gave first prominence to the selection of 
the proper family. Its second emphasis was on the 
character of the girl. But, finally, we must be con- 
scious that the servant recognized that Rebecca was 
“very fair.” 

It may come as a surprise—even to some of you 
who are safely married—that in the marriage serv- 
ice of our church (and of most Christian churches) 
many of the same traditions continue to exist as 
prevailed with such family-arranged marriages as 
that of Isaac and Rebecca. The couple is never 
asked if they love one another—this is seemingly 
irrelevant. The question asked is never one of per- 
sonal sentiment—but of solemn commitment. The 
service reads, it may be well to remember, “Do 
you promise that you will, with the help of God, 
love . . . so long as you both shall live.” 


Love, it would seem from the Scriptural pattern 
of marriage, is not primarily a passion (as the 





Hollywood stereotype would have it) nor even a 
sentiment (as our grandparents seemed to feel when 
they blushed at first meeting); but love seems to be 
a conscious and deliberate choice, almost an intel- 
lectual act. 


Obviously in marriage human love becomes more 
than such a promise. It often blends companionship 
with desire, and affection with possession. But, 
lest the Scriptural emphasis be distorted, it is well 
to remember that the Apostle Paul, the bachelor 
who wrote so knowingly of married love, makes 
clear in Ephesians that the love he commends is 
primarily one of conscious commitment and not of 
sentiment. He does not say that husbands should be 
in love with their wives. Instead, he commands: 
“Husbands, love your wives . . 
that Christ loved the Church.” 


in the same way 


My intention in thus discussing love has not been 
to advocate family-arranged marriages, although 
I have come to recognize their real merits. Nor has 
it been to insist that the core of all true love in 
marriage is a deliberate will to love, although this 
is certainly a neglected feature in modern marriage. 
My intention is rather to clarify the usual Scrip- 
tural meaning of love as it is applied not only to 
marriage but to all relationships. Especially in our 
society where love, even in Christian circles, is 
usually considered the blindest of unreasoned senti- 
ments, I feel that we must be conscious that in the 
Scriptures love usually has an entirely different 
meaning—and is primarily one of will and not of 
sentiment. This is God’s kind of love—a selfless, 
dispassionate love even for the unlovable—that He 
has shown toward man and that He requires of us. 





God loved us not because we deserved it, not be- 
cause anything we do makes us attractive to Him (it 
should be enough to say that God finds all of us 
sinners) but because He chose to love us. 


This quality of love which God has shown to man 
is the same quality which we as Christians are or- 
dered to show our fellow men. We are so to set our 
will to love that though our fellow men are repul- 
sive and hate us—yet we will love them. We are 
so to love that we will carry God’s message of love— 
the gospel—to all men, not because we feel we must 
but because our love compels us. We are so to love 
that we assign our whole being to the service of 
God to witness to His saving power—just as con- 
sciously as Isaac assigned his love to Rebecca. END 








Reprinted from THe RerorMep JourNAL by permission. 
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And how will Sunday find you, Son, 
Outside the city’s ring? 

—Palms will cushion my donkey’s feet 
because I am a King. 


Surely they will throne you, Son, 
upon the following day! 

—TI shall be still a vagabond, 

my way a houseless way. 


What will you be on Tuesday, Son 
of royal and holy birth? 

A prophet to preach before the world 
the passing of heaven and earth. 





And how will Wednesday serve my Son, 


the scion of David’s loins? ! 
—Wednesday will have me bargained and sold 
for thirty silver coins. 


What will you be on Thursday, Son, 
my Son both stern and sweet? 
—Why, I must be a Paschal lamb 
for twelve poor men to eat. 


What tidings, Son, what tidings, Son, 
will Friday have to bear? 
—A Mother’s Son, a Father’s Son 


is nailed into the air. 


On Saturday I fear my Son 

will never walk the ground! 
—Mother, a seed must first be lost 
before increase is found. 






But Easter Sunday morn will come 
when you may lift your head 

to sing that Christ has proved his boast 
by rising from the dead. 


And you will know him for the King 
O y Ss e of this and every land— 
A crown of gold upon his head, 
y oa a banner in his hand! 


—DAaniEL SULLIVAN 


Reprinted from Tue ATLANTIC by permission 





PLACE 


CEDAR CAMPUS 
Cedarville, 
Upper Michigan 


CAMPUS IN 
THE WOODS 
Fairview 
Island, 
Ontario, 
Canada 


CAMPUS BY THE 
SEA 

Catalina 

Island, 

California 


BEAR TRAP 
RANCH 
Colorado 
Rockies 


(For June 14-22 
NCF Conf. 
see below) 


KESWICK 
New Jersey 


BAPTIST YOUTH CAMP 
Lake Ann, Michigan 


CAMP PINNACLE 
Voorheesville, N. Y. 


LUTHERHAVEN 
CAMP 

Lake Coeur D‘Alene, 
Idaho 


WOODLAKE 
BIBLE CAMP 
Grantsburg, Wisc. 


GALESBURG 
Ilinois 


WILLOW GROVE 
Pennsylvania 


BOSTON 
Massachusetts 


BEAR TRAP RANCH 
Colorado 


BUFFALO BIBLE 
Conf. Grounds, N. Y. 


INTER-VARSITY SUMMER PROGRAM 


DATES 
June 21-Aug. 29 
Aug. 1-29 
Aug. 31-Sept. 10 


June 13—July 11 


July 15-26 


Aug. 1-29 
June 18-July 16 


Aug. 3-10 


Aug. 10-20 


Aug. 22-Sept. 5 


June 5-13 


June 22-29 


July 30-Aug. 22 
Aug. 24-31 


Sept. 2-10 


June 8-16 


June 17-24 


Sept. 4-18 


Sept. 4-11 


Aug. 30-Sept. 6 


Sept. 13-20 


Aug. 30-Sept. 7 


September 3-8 


September 9-13 


June 14-22 


August 24-31 


FOR 


IVCF, NCF, FMF 
Grads. 


IVCF, NCF, FMF 


IVCF, NCF 


IVCF, NCF 


IVCF, NCF 
Grad., Spon. 


IVCF, NCF 


IVCF, NCF 


IVCF, NCF 
Graduates 


Enter. fresh. 


IVCF 


IVCF, NCF 


IVCF, NCF, CMS 
Grad., Fac. 


IVCF, NCF 
IVCF, NCF 


IVCF, NCF 


IVCF, NCF 


IVCF, NCF 


Enter. fresh. 


Enter. fresh. 
ch. leaders 


Enter. fresh. 
chap. leaders 


IVCF, NCF 


Enter. fresh. 


Nurses, NCF 
Grad. spons., 
seniors who 
anticipate 
working with 
student nurses 


PURPOSE 


Seminar of 
Biblical Studies 


Missionary tr. 


Campus Witness 


Leadership 


Training 


Leadership 


Leadership 


Christian Life 


Christian Life 


Christian Life 


Christian Life 


Business and 
Professional 


Leadership 
General 


General 
Effective 


Christian Liv. 


Christian Life 


Christian Life 


Campus Witness 


Christian Life 


Leadership, 
chap. plan. 


Leadership, 
chap. plan. 


Leadership 


Prep. for 
college life 


Leadership 


REG. AND FEE 


$25 plus $200 


$10 plus $90 
$5 plus $35 


$10 plus $90 


$10 plus $45 


$10 plus $90 


$10 plus $90 


$5 plus $25 


$50 plus $35 


$10 plus $45 


$5 plus $25 


$5 plus $23 


$5 plus $85 
$5 plus $23 


$5 plus $25 


$4 plus $21 


$3 plus $20 


$2 plus $24.50 


$10 plus $45 


$3 plus $25 


$3 plus $17 


$3 plus $17 


$3 plus $21.50 


$2 plus $8.50 


$2 plus $10 


$5 plus $23 


$5 plus $20 


WRITE FOR DETAILS TO; 


Keith L. Hunt 

RR 1, Bellevue, Mich. 
(after June 1 
address at left) 


James F. Nyquist 
Box 542 
Willmar, Minnesota 


Paul Byer 
1028 North Hudson 
Pasadena, California 


Eugene M. Thomas 
Bear Trap Ranch 
Box 1317 
Colorado Springs, 
Colorado 


George Ensworth 
1917 Winton 
Havertown, Pa. 


Mr. Paul De Koning 
538 University Dr. 
E. Lansing, Mich. 


Dorothy Farmer 
144 Bridge St. 
Manchester, N. H. 


Paul Byer 
4755—21st, N.E. 
Seattle 5, Wash. 


Eleanor Donaldson 
2525—Sth Ave., S. 
Minneapolis, Minn. 


Ronald Knudtsen 
West Branch, lowa 


George Ensworth 
1917 Winton, Havertown, Pa, 


Peter K. Haile 
70 Canterbury Rd. 
Waltham 54, Mass. 


Tressie V. Myers, R.N. 
1519 North Astor 
Chicago 10, Illinois 
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TREND of thought 


Columbia University Lamont Geological Observatory scientists, headed by 
| Prof, Maurice Ewing, recently announced that they have traced a crack in 
the floor of the oceans that is 20 miles wide, two miles deep, and runs 
around the world in a continuous, 5 thousand mile line, 


Course of the crack: The main line extends south- 
ward along the Atlantic trom about the Greenwich Meridian in the Far North, 
| bisecting Iceland, running midway between North and South America on the 
_ west, Europe and Africa on the East, Then the great trench rounds the 
_ southern tip of Africa, breaking into two branches, The northern branch 
runs into the Arabian Sea and loops sharply south again through the African 
continent, The southern branch goes eastward through the Indian Ocean, 
passes south of New Zealand, crosses the South Pacific and forks into two 
branches near Easter Island. At this second split, the northern branch 
runs up the Gulf of California, The southern branch curves down to the 
Straits of Magellan. Evidence exists, yet unproved, of a connection in the 
Arctic Ocean. 

Cause of the crack: The Columbia scientists theor- 
ize that the rift was caused by the pulling apart of the earth crust. Pres- 
ent-day earthquake zones follow the course of the rift. 


ignificance to science: "We believe the signifi- 
cance of these findings is that they may help determine the origin of the 
major surface features of the earth and changes that have taken place in 
its geological history" (Dr. Ewing). 


Significance to Bible-believing Christians: Accord 
ing to Genesis 10:25 (also I Chronicles 1:19), the great-great grandson of 
Shem (who was the son of Noah) was named Peleg (meaning earthquake, river, 
stream), "for in his days was the earth divided," Chronology in Genesis 
11:10-16 indicates that Peleg was born 10] years after the flood. (Of inci- 
dental interest, according to Luke's geneology (Luke 3:35), Peleg was an 
ancestor of Jesus Christ. ) 


Possible future s icance: Zechariah 1):1-11 
predicts the final battle, to be fought in the Middle East, at the time of 
our Lord's return to the earth to rule. Verses 1,5 read as follows: "On 
that day his feet shall stand on the Mount of Olives which lies before Jeru- 
salem on the east; and the Mount of Olives shall be split in two from east 
to west by a very wide valley; so that one half of the Mount shall withdraw 
northward, and the other half southward, And the valley of my mountains 


HIS, APRIL, 1957 





shall be stopped up, for the valley of the mountains shall touch the side 
of its; and you shall flee as you fled from the earthquake in the days of 
Uzziah king of Judah, Then the Lord your God will come, and all the holy 
ones (saints) with him."--In this connection, it is interesting to note 
that according to the Columbia scientists! map of the existing crack, a 
fork which begins in East Africa has its unconnected prongs at the Arabian 
Sea on the east, the Mediterranean on the west. A future fissure connect- 
ing these two branches of the crack would bisect Israel. 


Korean Survey The first definitive Korean-English dictionary will be 
published in late 1957, the work of Korean scholars at Yale. 


The Sign (National Catholic Magazine) Letter to contributing editor 
Aloysius McDonough, ©.P.: "Where can I obtain a hair shirt? I wouldn't 
wear one without permission, but what's the use of asking (my priest for 
his consent) until I obtain the article?" 


Scientific American (Jan., 1957) "A changing sensory environment seems 
essential for human beings. Without it, the brain ceases to function in an 
adequate way, and abnormalities of behavior develop. In fact, as Christo- 
pher Burney observed in his remarkable account of his stay in solitary 
confinement: "Variety is not the spice of life; it is the very stuff of 
it.'"--Woodburn Heron, "The Pathology of Boredom" 


The New York Times "Merger of four major Protestant student groups is 
being discussed on college campuses across the country. A plan was agreed 
upon at a recent conference in Chicago. Involved are the Methodist Student 
Movement, the Westminster Fellowship of the Presbyterian Church in the 
U.S.A., the Disciples of Christ Student Fellowship and the United Student 
Fellowship./ The United, Student Fellowship is a merger of the student 
groups of the Congregational Christian Churches and the Evangelical and 
Reformed Church, which are in the process of uniting.../ The plan is as 
follows: On campuses of 600 students or less efforts will be made to 
unite all Protestant groups, On campuses of up to 2,000 students efforts 
will be made to unite the four groups, plus others as the situation per- 
mits, On larger campuses the effort will be to continue the existing 
groups and strive for closer association, In colleges and universities in 
large cities the merger will go according to 'patterns fitting individual 
situations, in some instances groups by geographic area.'/ United Campus 
Christian Fellowship is the name chosen for the merged groups," 


P, Ballantine and Sons! Newark (N.J.) brewery uses a railroad yard accom 
modating 495 freight cars daily. (Source: Pennsylvania Railroad.) The 
Pennsy gives no information aEoat what facilities are required to handle 
the daily output of Ballantine's neighbors in nearby Westwood, Fleming H. 
Revell, Christian book publishers, 

--by the Editor 
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Vy OT IN TRANSIT 


to the Traditionalists To those addicted to "the 
right way of doing things," the observance of the Lord's Supper at the 
annual Bible conference of the Terena Indians in Brazil would have come as 
something of a shock, The Indian deacons from various village churches 
distributed the bread and cup, One or two were fairly well dressed, but 
at least two were wearing patched (but clean) shirts and pants and were 
serving barefoot!--Amazon Valley Indian, February, 1957 


Miracle of Our Century "Of all that has been written 
about Israel, I think it is safe to say that the oldest report on it remains 
the best: The Holy Bible, The most striking thing about Israel now prob- 
ably is that it still looks like the setting of the stories of Genesis and 
the Book of Kings./ Maybe the most striking fact about the people of 
Israel is that each individual seems so very important to the country. True, 
the people clash in factional disputes, as all peoples do; and true, their 
disagreements are often violent, But they are all essentially precious to 
each other, The young are prized and proud. The old are not discarded, 
Their usefulness lasts as long as their lives; and if fate makes them help- 


less, they are scrupulously and lovingly tended,/ These broken impressions 
say so little, so very, very little! Go there yourself as soon as you can, 
Christian or Jew, it makes no difference, If you are of Western mind, 
curious and alert about modern times, you cannot afford to miss this miracle 
of our century--the Land of Israel real and alive again after a lapse of 

two thousand years,"--Herman Wouk in Israel Speaks; quoted in Missions 
Tomorrow, January-February, 1957 


Frightening Increase A well-known and oft-repeated fact 
is that the growth of Christianity is not keeping step with the growth of 
population, Here are the figures: world population is increasing at the 
rate of about 70 million per year (in 1755, 730 million; in 1900, 1.5 bil- 
lions; in 1955, 2.5 billion). By contrast, Christianity has decreased in pro- 
portion by 5 per cent in the past forty years,--Statistics from German Evan- 
gelical Press Service; quoted in World Christian Digest (London), Dec, 1956 


The World of Islam Mohammedanism is the religion of an 
estimated OO million people, With Mecca as its center, the Moslem world 
stretches from the Atlantic to the Pacific, takes in North Africa, part of 
Europe, great sections of Asia both west and east, and Indonesia, Now its 
leaders are establishing important beachheads in North America, Few parts 
of the world are totally free from its influence, 
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Loving the Unlovable "One of the problems that the mis- 
sionary faces daily is that of loving and living in intimate relationship 
to those who from an aesthetic and cultural point of view are repulsive to 
him, We are working among primitive people--people who in their habits and 
way of life are indescribably filthy...In our medical work we are obliged 
daily to handle clothing which has not felt the influence of soap and water 
for months or years if at all; to examine bodies which exhibit complete 
lack of personal hygiene...The problem of maintaining some semblance of 
cleanliness, and yet at the same time not being so fastidious as to drive 
the patients away, is ever with us./ Then, too, there is the mental and 
psychological block that is ever present between the missionary and the 
dull, apathetic, unresponsive, ever-so-slow-thinking bush African, / What 
then is the solution to loving these people who by our natural standards 
are so unlovable? By loving them, we might say, we...mean,..a heartfelt 
devotion which manifests itself in a sense of responsibility to serve and 
help them physically and spiritually at sacrifice to ourselves, To us there 
is only one solution and that is the grace and love of Christ in our hearts 
-»-enabling us to love these people and spend our lives in service for them, 
Many among our native Christians have found a place in our hearts and affeo- 
tion as close as any of our white brethren in the States, With the passing 
days we become less and less concerned about their way of living and more 
and more desirous of showing them the true way of life in Christ,"--Dr, Tom 
Humphrey, Conservative Baptist missionary, Belgian Congo 


Writers! Workshop in Costa Rica Last month San Jose was 
host to a conference of Latins either now in or about to enter the field 


of Christian literature--whether as writers, editors, colporteurs or in 
some related work. Forty students from all six republics of Central Ameri- 
ca attended classes in writing, production, distribution, advertising, use 
of the secular press, correspondence Bible study and publishing of tracts 
and magazines, Several enthusiastic students indicated that they had 
caught a vision of the need and opportunities in printed materials and in- 
tended to put their new information to immediate use, 


"I Don't Do That Anymore" A notable commentary on the 
practical effect of Bible reading were the simple remarks of Moran, chief 
of the Piro tribe of jungle Indians in western South America. He said to 
the man who had helped translate the Word of God into his language: "When 
my wife does something wrong, I say to her, 'Nina, God's Word says so and 
so.‘ And she says, 'Moran, is that what God's Word says?! So I give her 
the Word and she reads it for herself and then she doesn't do that anymore./ 
"When I do something I shouldn't, she says to me, 'Moran, sit down,' And I 
sit down, Then she says to me, soft and meek like she always is, ‘Moran, 
doesn't God Word say thus and so?! So then J go and read it and by God's 
help I don't do that anymore,"--Quoted in a letter from George Cowan, 
Extension Director of Wycliffe Bible Translators 

--by Lois S, Thiessen 
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AUTHORITY OF SCRIPTURES 

(Continued from page 14) 
to defend a lion when he’s being attacked. All you 
need do is to open the gate and let him out.” We 
need to remind ourselves frequently that it is the 
preaching and exposition of the Bible and its teach- 
ing that really establish its truth and authority. 

I believe that this is more true today, perhaps, 
than it has ever been before—certainly more true 
today than it has been for the last two centuries. 
What I mean is this. There is nothing that really 
explains the whole world situation as it is today 
except the Bible. Take even the question of the 
origin of the world, and the very nature and char- 
acter of the world itself. We know that there have 
been certain scientists in this present century who 
have been honest enough to tell us that as the result 
of their own actual scientific work and investigation 
they have been forced to come to the conclusion 
that there must be a great mind, a great architect 
behind the universe. Now that is a tremendous 
admission! The Bible has always asserted this, but 
at long last some of these men are coming to admit it. 

But when you come to consider the state and 
condition of the world this particular point is still 
more evident. When you look at the average in- 
dividual man as he is today, in spite of all the 
advance of learning and culture and knowledge, 
when you look at the ordinary man as he is depicted 
in the newspaper reports, or when you look indeed 
at the state of the whole world, what are you to say? 
When you are confronted by the fact of two major 
world wars in this present century, if you are a 
thinking person you must try to arrive at some ex- 
planation. Now I assert that the only adequate ex- 
planation is that which is given in the Bible: the 
Biblical doctrine of sin. Nothing else really gives 
an adequate explanation. In other words, the only 
adequate view of the world as it is today is to be 
found in the Biblical view of Man, the Biblical view 
of the Fall, and of Sin. It is only in the light of 
this teaching that you can understand the whole 
course and process of history. 

Now it is of great interest and real significance 
to observe that the critics themselves are now say- 
ing this. They used to deny all this. They used to 
deny the Biblical doctrine of Man and the Biblical 
doctrine of the Fall and of Sin. They hated the 
whole notion of sin. Man was developing and evolv- 
ing and improving. He was getting better and bet- 
ter. But now they have been forced to admit the 
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truth of the Biblical teaching and they are coming 
back to it. 

But why are they coming back? This is the im- 
portant and crucial point for us. They have come 
back to a belief in those doctrines because of two 
world wars, not because of the teaching of the Scrip- 
tures. As an example of this take the late Dr. C. E. 
M. Joad who said that he had been convinced of the 
fact of evil by the war, by the actions of Hitler and 
the things that happened before the war and during 
the war. He said that he was convinced of the fact 
of evil and of sin in that way, and that that in turn 
drove him back to a belief in God. But you notice 
the way in which he came to that. He believed not 
because the Scripture teaches it, but because the 
very facts of life teach it. But he, and all who are 
in that position, still refused, and refuse, to bow to 
the authority of Scripture which has always taught 
this about life and about men and about the world. 

You see therefore the importance of holding on 
to the authority of Scripture and believing these 
doctrines because Scripture teaches them, rather 
than to change your position constantly as the world 
and the superficial condition of man seem to change. 
So this modern tendency on the part of many to say 
that they believe the Biblical doctrines, but that they 
reject the setting and the background and the his- 
torical associations does not indicate a real return 
to the Bible or a radical theological change. 

Or consider it this way. We are constantly being 
told by such thinkers that they cannot go back to 
the pre-critical position because the higher criticism 
of the Bible has given us such marvellous new in- 
sights into the teaching of the Scriptures. But let 
us ask them, “What are these new insights?” And 
the answer you will discover is this: the new insights 
which they have discovered are nothing but the old 
message which conservative evangelicals have al- 
ways been preaching. So we find ourselves in this 
position, that the supposed new insights which the 
great apparatus of criticism has brought to light 
simply bring us back as regards doctrines to the 
point from which the original mistaken departure 
was taken. 

I say then that we are not to defend. We are to 
assert. And it is for us as evangelical Christians 
today to confront the world with this challenge, to 
tell them, and to prove to them, that they are simply 
coming back to the things which “once and for all 
were delivered to the saints,” and which have been 
believed and preached by evangelicals throughout 


the centuries. 

Now we come to my fourth principle, exactly what 
we claim to teach with respect to the authority of 
the Scriptures. It is this: the entire Bible is the 
Word of God. And when we speak of the authority 
of Scriptures we mean “that property by which it 
demands faith and obedience to all its declarations.” 

I must try to justify that particular assertion. Why 
must we contend for the whole of the Bible, the 
entirety of Scripture, and not merely certain parts 
and portions? My first reason is one which I have 
already mentioned, namely, that there is no such 
division and distinction drawn and recognized in 
the Bible itself. The Bible comes to us as a whole. 

Second, revelation in the Scripture is often in 
terms of history and through history. You cannot 
separate these things. God has made direct state- 
ments. He has also revealed Himself through ac- 
tions, through men and in other ways. The history 
of other nations encountered by Israel is also a part 
of it. How can you decide what is relevant and what 
is irrelevant? 

Third, and still more important, certain vital Bib- 
lical doctrines, certain doctrines which are abso- 
lutely vital to the whole question of salvation are 
dependent upon historical facts. Let me take as an 
example a very crucial one which raises the whole 
question of Scripture and modern science in an 
acute form. Take the argument of the Apostle Paul 
in Romans 5:12-21. There you have an argument 
with respect to man’s salvation which is crucial. 
There the Apostle Paul unfolds the marvellous and 
glorious doctrine of our union with Christ. But you 
notice that he develops it in terms of our former 
union with Adam. “As in Adam .. . so in Christ.” 
You cannot possibly believe the New Testament doc- 
trine of the Atonement and Redemption in Christ 
unless you accept its teaching with regard to the 
Fall, and with regard to Sin. 

It is all very well to say that you can believe these 
positive doctrines in the New Testament, but that 
you cannot possibly accept the first chapters of Gen- 
esis, and that you do not believe in the doctrine of 
the Fall. But certain fundamental questions arise. 
“Why does man need salvation? How did man ever 
get into the condition in which he is? Has man 
fallen away from God, or is he slowly rising in the 
direction of God? Has Christ come to deliver us 
from the consequences of the Fall, or has He come 
just to give a stimulus to our advance and evolu- 
tion? Which is it? What is the nature of Christ’s 
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work for us upon the Cross? What is the essential 
nature of the Atonement?” My assertion is that ac- 
cording to the Biblical teaching, you cannot divorce 
the doctrine of the Atonement from the doctrine of 
the Fall and the doctrine of Sin. And that puts you 
directly face to face with the question of history. 

Man was either created, as Genesis tells us, per- 
fect, and then fell, or else man has been slowly 
evolving and developing from the animal and has 
never been perfect at all. It is either one or the 
other. And as regards the teaching of the New Tes- 
tament with respect to this matter there is not the 
slightest question at all. 

So you see the danger of beginning to separate 
and to say that in rejecting the first chapters of 
Genesis you are merely rejecting what your “scien- 
tific” knowledge makes impossible. But you are not 
merely doing that. You are rejecting an essential 
part of the doctrine of the Atonement. The same 
argument is worked out by the Apostle also in I Cor- 
inthians 15. It is the essential presupposition in the 
New Testament case for reconciliation. 

Of course I could make the argument yet stronger 
by pointing out that the teaching of our Lord Him- 
self is involved in exactly the same way. He be- 
lieved in the teaching concerning man at the begin- 
ning. He believed in the sacrificial teaching of the 
Old Testament. He believed that all these were but 
types and shadows pointing up to Him. He says, 
“Think not that I am come to destroy the law and 
the prophets. I am come not to destroy but to ful- 
fill.” He says that all these things are pointing to 
Him. How therefore can you reject these facts of 
history? How can you say that He was merely a 
child of his age who thought in the thought forms 
of His particular time, and accepted as facts things 
which were not scientifically true, as we now know? 
How can you say all that and still believe in the 
authority of the Lord? At once you are involved 
in tremendous contradictions. 

Fourth, the fact that the totality of the Scriptures 
was accepted by the inspired apostles should: carry 
great weight with us also. 

Fifth and most important of all, as I have just 
been saying, they were accepted by the Lord Him- 
self. Let me give you just one illustration: “And 
he answered and said unto them, Have ye not read, 
that he which made them at the beginning made 
them male and female” (Matthew 19:4). Do you 
accept that? Then again, in John 5:44 you find 
exactly the same thing. Our Lord in the endless 
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quotations which He makes from the Old Testament 
clearly speaks as One who accepts all these Old Tes- 
tament Scriptures. This has been demonstrated in 
several books written on this particular question. 
Therefore we must be very careful. 

Let me add one quotation which seems to me to 
be more than enough with respect to this matter, 
Luke 24:44. Our Lord is speaking to His disciples 
after the resurrection and He says: “These are the 
words which I spake unto you, while I was yet with 
you, that all things must be fulfilled, which were 
written in the law of Moses, and in the prophets, 
and in the psalms, concerning me.” There is the 
whole of the Old Testament. He believes it all. Jesus 
Christ accepts it all. He says that it all points for- 
ward to Him. So if we indulge in this artificial dis- 
tinction which is being proposed to us we find our- 
selves immediately clashing with the authority of the 
Lord Jesus Christ. 

As a practical footnote and as a matter of imme- 
diate relevance to our present position I would point 
out the danger of basing our position or arguments 
upon supposed knowledge. Those who read theolog- 
ical literature must have noticed with great interest 
during the past 10 to 15 years that we now very 
rarely come across the phrase “assured results.” It 
was the great phrase a few years ago. “The assured 
results of criticism.” “The assured results of mod- 
ern knowledge.” I cannot remember when I last 
saw those two expressions. They have dropped out. 
And it is not surprising. We used to be told dog- 
matically, without any qualification whatsoever, that 
these things were certain. But by today in the 
matter of strictly Biblical facts they have had to 
withdraw one after another of their “assured re- 
sults.” The work of archeology, the work of modern 
research along this line, and the discoveries it has 
made, have established clearly that certain facts 
stated in the Bible which were formerly denied by 
the critics are solid facts. 

Let me content myself with one illustration. You 
remember how they used to assert quite dogmatic- 
ally-that there had never been such a person as Bel- 
shazzar. They were quite sure. But by today it is 
equally certain that the Biblical account is true. 

Now that is a question of science and of fact. So 
we are increasingly discovering that what had been 
asserted so bluntly and dogmatically was simply not 
correct. There is nothing more precarious than to 
base your view of the Scripture and its statements 
in any realm upon what seems to be established by 
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modern knowledge or by modern science. There we 
have come to the end of what I have described as 
certain general principles. Let us now move on to 
consider some detailed arguments. 

When I say detailed I do not suggest that I am 
now going into minutiae. I am simply moving from 
the realm of the general to the realm of the par- 
ticular. 

It was the custom of the Protestant fathers and 
the great dogmaticians of the 17th century who fol- 
lowed the Protestant fathers to adduce a great array 
of powerful and convincing arguments from the 
Scripture itself to establish the authority of Scrip- 
ture. Let me note some of them. They are of great 
interest, and they are indeed of importance—not in 
a primary position but in the secondary position of 
strengthening faith and also of their apologetic 
value. 


They said that a sufficient argument in and of 
itself for the authority of the Scripture is to be 
found in this: “The majesty of God who speaks of 
Himself in the Scripture.” They said that man is 
incapable of producing anything like that. You can- 
not read the Scripture without being confronted by 
the majesty of the God who discloses and reveals 
Himself. Second, they emphasized “the truthfulness 
of Scripture, its honesty, its veracity, the way in 
which its facts are so constantly confirmed within 
itself and by secular history.” Then they brought 
forth as a third argument “the sublimity of the mys- 
teries revealed in Scripture.” You cannot read the 
Scripture without being impressed by what Thomas 
Carlyle once referred to as its “infinities and im- 
mensities.” You are conscious of the fact that you 
are face to face with final and eternal mysteries. 
You have to confess that face to face with this the 
philosophies of men, and even the highest insights 
of the most inspired poets in the natural sense all 
pale into insignificance. The transcendent glory of 
the mysteries. 

Fourth, “The perfection of the teachings and the 
precepts” — especially when you put these things 
into their historical background and setting. Here 
are teachings which stand out like great Himalayas 
in the midst of a degenerate morality, perfect moral- 
ethical teaching and precepts. 

Then fifth, “The manner of speech in the Bible, 
profound, simple, clear and brief.” Have we not all 
often been amazed at this? At best, all of us are 
verbose; some of us more than others! The astound- 
ing thing about the Scriptures is how they present 
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a scene, a picture, or convey a great doctrine in 
such a small compass. And it is all there. This is 
not human. 

Sixth, “The power of Scripture to move the hearts 
of sinful men.” Now there is a great record with 
respect to this. How often has this Word, coming 
into the hands of men (sometimes men without any 
instruction or learning at all), acted powerfully and 
changed their lives and brought them to a knowledge 
of God in Christ! It has tremendous power. It is 
“the power of God unto salvation.” 

Seventh, “Its capacity to maintain its truthful- 
ness in the face of time and of opposition.” Here 
is a Book which has been attacked as no other book 
has been attacked, and yet it goes on. It maintains 
its truthfulness. This I remind you again is some- 
thing we ought to be asserting today. I do not wish 
to claim too much for archeological discovery, but 
all must admit that the main result up to the present 
is to confirm the Scriptures more and more. The 
Bible stands in the face of time and every conceiv- 
able opposition. 

Last, “The remarkable harmony between the Old 
and the New Testaments, and the perfect and final 
agreement between all its books.” In the Bible there 
are 66 books written over 1600 years by more than 
40 writers, and yet, virtually, they are all saying 
the same thing. As Augustine put it, “The New Tes- 
tament is latent in the Old and the Old Tes- 
tament is patent in the New.” There is a perfect 
blending between the message of the Old and the 
New. The same message is to be found running 
right through. The unity of the Scripture is surely 
sufficient in and of itself, even if we had no other 
reason, for affording to Scripture supreme and final 
authority. It is something which simply cannot be 
explained away except in these terms, that the Scrip- 
tures are the Word of God from beginning to end, 
all inclusive and in their entirety. 

But more. We can go beyond those general argu- 
ments of which the Fathers were so fond. And in- 
deed this next argument is the most important argu- 
ment of all. We should believe in the authority of 
the Scriptures because the Scriptures themselves 
claim that authority. They assert that authority. 
They come to us as the Word of God. 

Now if for a moment we look at the Old Testa- 
ment and the New Testament separately this asser- 
tion is particularly true in the case of the Old Testa- 
ment. You cannot read the Old Testament without 
feeling that everywhere there is the assumption that 


this is the Word of God. The phrases, “the Lord 
said,” “the Lord spake,” “the Word of the Lord 
came,” are actually used 3,808 times in the Old Tes- 
tament. These men make it clear to us that it is not 
their idea. They are not writing as the result of 
their insights, meditations, cogitations. No! “The 
Word of the Lord came,” “The burden of the Lord,” 
“God revealed,” “The Lord said,” etc. That is their 
constant assertion everywhere. It is the whole back- 
ground. It is an essential part of their message. 
And not only does the Book itself assert that, the 
Jews always accepted it in that way and took it to 
be that. Indeed, they took it for granted that their 
Scriptures were the Word of God. Let the Apostle 
Paul speak for them in Romans 3:3. Having shown 
that the Jews were equally guilty before God with 
the Gentiles, he puts one of his great rhetorical 
questions: “What advantage then hath the Jew? or 
what profit is there of circumcision?” He answers, 
“Much every way: chiefly, because that unto them 
were committed the oracles of God.” There it is. 
Every Jew accepted that. He differentiated between - 
this literature and all others. It was taken for 


granted that these books were the oracles of the 
Living God. 

And as I was reminding you, our Lord Himself 
fully accepted that position. How often does He 


say, “It is written.” And He directs men to that as 
the final authority. He meets the attack of Satan by 
quoting Scripture. There again he shows its value 
to Him. And, as I have indicated, in almost end- 
less quotations which He makes, He is constantly 
making and repeating this particular point. Listen 
to some of them. Mark 12:26, 27: “And as touch- 
ing the dead, that they rise; have ye not read in the 
book of Moses, how in the bush God spake unto 
him, saying,” (He believes that incident you see, as 
a fact. Moses wasn’t just beginning to “see things” 
or to imagine or put it in a pictorial manner. He 
accepts the history)—“I am the God of Abraham, 
and the God of Isaac, and the God of Jacob? He is 
not the God of the dead, but the God of the living: 
ye therefore do greatly err.” In Matthew’s account 
of the same incident there is the addition: “Not 
knowing the Scriptures, nor the power of God.” He 
takes all this as authoritative and as final. 

But there is a particularly interesting statement 
in John 10:34, 35: “Jesus answered them, Is it not 
written in your law, I said, Ye are gods? If he 
called them gods, unto whom the word of God came, 
and the Scripture cannot be broken . . .” He then 
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proceeds with His argument. But there is the cru- 
cial phrase, “the Scripture cannot be broken.” It 
would be a very simple matter to go on at very great 
length in giving you further quotations from our 
Lord Himself. He stands before men. He says, in 
effect, “Check me and what I am saying. Check me 
by the Old Testament Scriptures. Go through them, 
search them. Pick them all out.” And then He uses 
them, illustrates His teaching and shows the truth 
concerning Himself by means of them. The whole 
of His teaching is on the background and the con- 
text of the Old Testament Scriptures. Here, then, 
is this tremendous assertion of the authority of the 
Old Testament. 

All the New Testament books do the same. Quota- 
tions are found in all the books of the New Testa- 
ment from the Old used in order to establish their 
points. 

But we must draw attention particularly to the 
most central and crucial statements. The first is the 
well-known statement in II Timothy 3:16: “All 
Scripture is given by inspiration of God, and is 
profitable for doctrine, for reproof, for correction, 
for instruction in righteousness.” Now here is a 
specific explicit statement in the New Testament 
with regard to the character of the Old Testament 
Scriptures. We need not stay with this except to 
draw attention to one thing. You remember how 
the English Revised Version went astray with re- 
gard to this in the interest of its own presupposi- 
tions. It put it like this: “Every Scripture inspired 
of God is also profitable.” Whatever we may think 
of the Revised Standard Version, it has at any rate 
put that right. It has gone back to the correct trans- 
lation. It is not “every Scripture inspired of God is 
also profitable.” There are no such tautologies in 
Scripture. 

There is also that categorical statement: “All 
Scripture is in-breathed by God.” He breathed into 
the men who wrote; hence the Scripture, hence its 
authority. 

In II Peter 1:20, 21 we have a similar statement. 
Peter, referring to the prophets as I reminded you 
just now, says: “Knowing this first, that no proph- 
ecy of the Scripture is of any private interpretation. 
For the prophecy came not in old time by the will 
of man: but holy men of God spake as they were 
moved by the Holy Ghost.” What does he mean? 
There has been much misunderstanding concerning 
the phrase that “no prophecy of the Scripture is of 
private interpretation.” Many think that the phrase 


HIS, APRIL, 1957 


“of any private interpretation” means that no indi- 
vidual can interpret prophecy in Scripture properly 
on his own. But Peter is not saying that for a mo- 
ment. What Peter is saying is this: “Do not only 
believe me and my testimony; go back and read the 
prophecies in the Old Testament. See them fulfilled 
and verified in Christ. You see, prophecy was not 
something spun out of the minds and intellects of 
the prophets. These men were not seers in the ordi- 
nary sense who were trying to anticipate the. future 
and to see what was coming.” He says: “Prophecy 
is not of any private interpretation. It is not man’s 
interpretation of history and of facts and of events. 
It is not something excogitated or produced by man. 
What is it then? Well, prophecy came not by the 
will of man at all. It was not initiated by men. It 
was, rather, that holy men of God spake as they 
were moved, borne along, carried along by the Holy 
Spirit. It all came from God. That is why your 
faith is based on such a firm foundation. That is 
the substance of your authority.” How important it 
is that we should realize this. 

Thus there are statements in the New Testament 
which are made with regard to those Old Testament 
Scriptures. There is also another which is of real 
significance in I Peter 1:10-12: “Of which salva- 
tion the prophets have inquired and searched dili- 
gently who prophesied of the grace that should come 
unto you: Searching what, or what manner of time 
the Spirit of Christ which was in them did signify, 
when it testified beforehand the sufferings of Christ, 
and the glory that should follow. Unto whom it was 
revealed, that not unto themselves, but unto us they 
did minister the things, which are now reported 
unto you by them that have preached the gospel 
unto you with the Holy Ghost sent down from heav- 
en; which things the angels desire to look into.” 
Peter is saying in effect that the prophets really did 
not understand fully what they were writing. It was 
given to them, and they wrote. They were search- 
ing, they were trying but they could not fully under- 
stand. They saw it afar off. They were led, they 
were controlled and guided. They were accurate, 
they were infallible. But it was not their under- 
standing. It was the guidance and the movement of 
the Spirit. 

Indeed there are many other arguments which we 
could use. Constantly in the New Testament the 
writings of the Old Testament are referred to spe- 
cifically not in terms of the men who wrote, but of 
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= crisis had come. 

For some reason he dropped behind several 
paces. “Do shitan desu ka?” (What’s the mat- 
ter?) I began to ask, but stopped. 

Crouched over a water sluice, his frail form 
seemed no more than a gnarled hickory handle to 
the shabby umbrella. He was coughing now. The 
dark of the night, the distressing rain hid the tell- 
tale redness of the sputum. 

How many times had we walked down the same 
muddy path during the past four years. Always 
side by side in evangelical activity, but two thous- 
and years apart in our thinking, we had entered 
schools, factories, stood holding the same kana 
hymnbook on almost every corner. 

Yes, a church had been born, but at what a 
price. If he had only done it my way, but we 
always did it his. Those tensions never left us; 
the young missionary fighting the inner urge to 
be done once-and-for-all with native ways and for- 
malities, the pastor quelling that reasonable desire 
to leave the youngster from the West alone in the 
Oriental maelstrom. 

Yet there had never been a word. 

He had taught me the proper Japanese grace of 
donning the “smile mask” at a ruffled moment’s 
notice. Surprising how it covered a multitude of 
inner feelings. 

Last week we sat next to each other at the work- 
ers’ conference as co-laborers from Gunma Prov- 
ince, but he bolted to his Japanese brethren in 
their action toward the young missionaries. Their 
written statement, expressing thanks for the 30 
years past but sorrow for the inability to maintain 
ties in the future, was so final: no chance for de- 
bate, no honest probing for fellowship. Shattering 
shoals lay uncharted all around us. From now on 
we missionaries must go it alone. 

Then tonight his sallow face appeared in the 
genkan (entry-way to the house). “Yes, you’re 
tired and must rest. I will take all the meetings 
for you.” (Tell him to straighten up and go 
through with them as any Westerner would.) 

“Let me pay for a week’s vacation for you at 
the Yabuzuka hot spring.” (There you go, play- 
ing imperialist again.) 

“Wait! I will see you off to the station!” (He 
wants to walk alone, let him.) 

That night a crisis affecting future evangelism 
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in three provinces narrowed down to a crisis with- 
in my own heart. Locked arm in arm, we followed 
the dim light back to the genkan, he hemorrhag- 


ing from the lungs. 
* * * 


The Christian life seems to veer to the right and 
left down the channel of such crises, till we must 
confess that perhaps Kierkegaard is right in plac- 
ing the norm of Christian experience as a series 
of time-space conflicts. Remain in the gauntlet of 
this frontier and you shall become the man. 

Much as our experience seems to echo the reality 
of this conflict, we must admit that we have a 
desire to be done with the whole thing. Is there 
no anchor for the soul, no chain leading into the 
eternal but keeping us secure in the temporal? 
Yes, we bridge this gap with that evasive device 
called “knowledge.” There is our tie, our ladder 
on which the angels of God ascend and descend 
upon the earth. 

True knowledge begins with a fear of His holi- 
ness, ‘is imparted in fulness the instant there is 
a genuine heart response to Jesus Christ. Then He 
becomes our “thesaurus” of wisdom and knowledge. 
Consummation is found in that beatific vision when 
we shall see Him as He is and know Him even as 
we are known. 

The Bible carefully evades the words “think” 
or “feel”; it continually homes to that lodestar, 
“know.” St. John will wrap the whole Christian 
life up for you in that one four-letter word: “This 
is life eternal, to know.” It is neither a practical 
knowledge nor a theoretical knowledge. It is not 
a Kantian acquired knowledge, but an innate in- 
tuitive sense of the reality of things as they are. 

To see this “knowing things as they are” in ac- 
tion, let us walk up the narrow stairs to the Up- 
per Room, the holy place in the life of our Lord, 
fold back the curtain and behold the Man. 

John 13 is a restless scene. Subdued tones bely 
the trembling and violence raging in each fear- 
ful breast. Before these few, upon whom the ends 
of the world had come, the crisis towered: the 
next 24 hours meant either paradise gained or par- 
adise lost. But Jesus Christ stands in perfect pos- 
session of soul. Through the lowering mists of that 
immediate crisis the divine knowledge pierced 
through to eternal verities, leading Him to a per- 
fect relationship in the temporal. 





The three “knows” of the first seven verses of 
John 13 point to three very practical, indispensable 
facets in meeting any crisis. First, this knowledge 
leads us to perfect love: “When Jesus knew that his 
hour was come that he should depart out of this 
world unto the Father, having loved his own which 
were in the world, he loved them unto the end.” 

Jesus not only loved his own; he loved them “all 
the way through.” To put it in modern jargon, 
Peter was the “limit”; but Jesus loved him to the 
limit. Time and time again Peter hedged, flinched; 
three times he balked and made definite plans to 
take up the fishing business again; but there he 
is, loved right through to the end. That very night 
he pulled the stops out of his sinful nature and 
with cursing denied his Lord. Yet that Resurrec- 
tion afternoon the Lord appeared to Peter. He 
loved Peter to the limit. 

There is Judas. Shortly thereafter the gentle 
reply, “Friend, wherefore art thou come?” met 
the kiss of betrayal; limitless love sent a sword 
through his soul. 

But how could Jesus experience this perfect love 
in the horizontal? Because He had a sure link in 
the vertical. He knew he was going to the Father. 
Jesus had certain knowledge of His eternal relation 
to the Father, a relation transcendental to the hori- 
zontal but giving a sure tie to it. To weigh each 
case by its own merits and dole out our love ac- 
cording to the apparent over-all net gain stems 
from confusion in our vertical relation to God. 
Knowing assuredly that our direction is toward 
Him, that come what may we shall ever be with 
the Lord, our horizontal relationships in love will 
be without limit. 

One of the most subtle suggestions that creeps 
into the missionary’s heart is that perhaps his 
love for the people to whom he has come is being 
squandered. Cast out a heart of love upon the 
Orient and the chilling waters will begin a con- 
gealing process that leaves it loath to face a second 
term. Those who come to the house are not Jap- 
anese leaders, promising men of the future. No, 
most often they are the maimed, the sick, the lame, 
the blind. One young woman, mentally deranged, 
always comes during the most precious hours of 
study, when the week’s messages are in their initial 
dificult stages. This would be perfectly all right 
if only there seemed to be a genuine inquiry, but 
too often I must turn patient listener to an endless 
tale of self-introspection. She is “the limit,” but 


I am even to love her to the limit. 

But when conflicts over personality arise in our 
hearts, the. tension is cut by a knowledge of our 
eternal destiny and direction. 

This knowledge also leads to perfect sacrifice: 
“Jesus knowing that the Father had given all things 
into his hands . . . riseth from supper, and laid 
aside his garments, and took a towel and girded 
himself. After that he poureth water into a basin, 
and began to wash the disciples’ feet” (v. 3). 

Certainly James or Thomas or Philip would arise 
and be the servant’s stand-in. But there was an 
embarrassing silence. Each hung back, waiting for 
the other. The delay was embarrassingly long, 
now the feast was concluding. But then the tense- 
ness was relieved when Jesus graciously removed 
His outer tunic, girded himself with a linen towel 
and set himself to the menial task. Jesus, knowing 
that the Father had committed all things into His 
hands, took a towel and washed the disciples’ feet. 

The Japanese have an interesting proverb: “The 
fuller the head of wheat, the lower it bends on 
the stalk.” The person possessing the most gifts 
and social graces is the one who in true Japanese 
fashion can bow the lowest. The immature cannot 
bend, cannot take the lowly _place. 

There is a measure of truth in this. Westcott, in 
his masterful work on John, emphasizes again and 
again that the divine knowledge of Jesus led Him 
to make the perfect vicarious sacrifice for His own. 
“Completeness of knowledge is consummated in 
completeness of sacrifice.” If I truly possess this 
knowledge that all things are mine, “whether the 
world, or life, or death, or things present, or things 
to come,” I can meet any crisis requiring a sur- 
render of a part. 

In his struggle against the doctrine of salvation 
by merit, Luther seized upon this great truth of 
Christian liberty to distinguish the servant of 
love from the servant of fear. Thus he wrote to 
the pope: “Faith unites the soul to Christ, as a 
wife to her husband. All that Christ has becomes 
the property of the believing soul; all that the 
soul has becomes the property of Christ. Thus, by 
means of faith, the soul is delivered from every sin 
and clothed with the eternal righteousness of her 
Husband, Jesus Christ. Blessed union! The rich, 
the noble and holy Spouse, Jesus Christ, unites in 
marriage with that poor, guilty and despised wife, 
delivers her from every ill, and adorns her with 
the most costly blessings. Christ, a Priest and King, 
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shares this honor and glory with every Christian. 
The Christian is a king and consequently possesses 
all things; he is a priest and consequently possesses 
God . . . Although the Christian is thus made free, 
he voluntarily becomes a slave, to act toward his 
brethren as God acted toward him through Jesus 
Christ. I desire to serve freely, joyfully, and gra- 
tuitously, a Father who has thus lavished upon me 
all the abundance of His blessings.” 

And this knowledge leads us to perfect com- 
munion. “Peter saith unto him, Lord, dost thou 
wash my feet? Jesus answered and said unto him, 
What I do thou knowest not now; but thou shalt 
know hereafter. If I wash thee not, thou hast no 
part with me” (vv. 6-8). 

Peter could hardly believe his eyes. The Lord 
of Glory, the Savior, was slowly making the foot- 
washing rounds and getting uncomfortably close. 
In an attempt to save the situation, with his usual 
candor and gusto, Peter blurts out, “Lord, will you 
wash my feet?” 

“Peter,” the Lord replies, “if in this crisis you 
were exercising the divine knowledge, you should 
see beyond this simple act the law of unbroken 
communion. But soon, through wilting before a 
handmaid and playing turncoat before the world’s 
fire, you shall taste the bitterness of broken fellow- 
ship. If I do not continually cleanse these feet, so 
often sullied by the world, you have no part with 
[not in] me.” 

Peter, aghast at the thought of broken fellowship, 
pleads: ““Not my feet only, but also my hands and 
my head.” But he is confused, not perceiving the 
distinction Jesus makes: “He who has bathed does 
not need to wash, except for his feet.” 

The average Japanese, subsisting on a cheese- 
rind level of living, cannot afford the luxury of a 
private bath; public bathhouses are the solution. 
During the warm, spring evenings, whole families 
dressed in brilliant kimono and cool geta (scandals) 
can be seen making the trip to a neighborhood 
bath. The baths are deep and warm; the bather 
after a good soaking comes out spotless. Yet the 
return home over muddy paths soils bare feet; a 
damp cloth is neatly placed in the entryway to be 
used before ascending to the mat floors. 

We are completely cleansed once for all in the 
“washing of regeneration” and stand immaculately 
white before our sovereign Lord. Yet in the daily 
walk through the world (the university, the plant, 
the office, the home), little sins enter, breaking not 
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only communion with Him but distorting our fel- 
lowship with other believers. 

The two fellowships are intimately related. 

The Son of God loosed the cords of eternal fel- 
lowship that He might bind us fast with cords of 
communion upon earth. Yet this fellowship with 
the Father and the Son implies a joyful coalescing 
of purified hearts among those of kindred faith. 
“True fellowship with God comes through men.” 
If the transcendental vertical fellowship with God 
becomes impaired through unwashed sins, the hor- 
izontal is in jeopardy also. “Active fellowship 
(with the brethren) shows the reality of that larger 
spiritual life, which is life in God” (Westcott). 
And this perfect communion is a child of knowl- 
edge, as Westcott adds: “Fellowship must repose 
upon mutual knowledge. If we have fellowship with 
God we must know what He is and we are.” 


* * * 


Three weeks passed. At the invitation of the 
missionary body, the little band of faithful Jap- 
anese workers took their seats once more in coun- 
cil. From their bed-ridden senior member a warm 
letter was circulated to all missionaries present. In 
it the Japanese brother expressed heartfelt thanks 
for the tender care received from the beloved mis- 
sionaries and encouragement to maintain the unity 
of the Spirit. 

Then, without reference to the previous stand, 
nor allusion to the obvious impasse, principles were 
finalized for future close working of foreign mis- 
sionary and Japanese. Policies were laid down for 
the deployment of young evangelists into new fields. 

What joy and gladness filled this little gathering 
of faithful men! All personality, all nationality, 
all distinction melted under the radiance of our 
Unseen Host, finishing His perfect work. The crisis 
had come into the hearts of His children, but the 
divine knowledge bore them away from the shal- 
lows into the fathomless depths of limitless love, 
self-sacrifice and unbroken communion. 

Not just during this Lenten season, but in each 
day beyond, let us ascend those stairs, take our 
place in the Upper Room, and ask Him for His 
love. The man thus controlled, in the words of 
Gilbert Murray, “walks among the beauties and 
perils of the world, feeling the love, joy, anger, 
and the rest; and through all has that in his mind 
which saves. Whom does it save? Not him only, 
but as we should say, the whole situation. It saves 
the imminent evil from coming to be.” END 
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ANTIPHONAL Singing between launch and shore, Campus in the Woods. 


CHRIST FOUND ME 


at Campus in the Woods 


I STILL REMEMBER quite vividly the day I arrived 
at Campus in the Woods. 

It was a rainy, chilly, dismal afternoon. We stood 
on the Glenmount dock looking out across the lake, 
trying to guess which of the islands in the fore- 
ground was to be our location for the next month. 
Then a small cruiser with a monogrammed c/w 
breezed into the dock. The operator tied it up, got 
out and introduced himself. We helped him load 
some foodstuffs waiting on the dock, and our bag- 
gage, boarded the boat, and in a few minutes we 
were on Fairview Island. 
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By BERN SMITH 


Many campers had arrived the evening before, so 
there was quite a welcoming committee on hand to 
greet us. After unloading we registered and were 
assigned to our respective cabins. The rest of the 
day was spent acquainting ourselves with the island 
and with one another. 

To picture the island, you might imagine what 
the effect would be if a giant had dumped a large 
number of huge rocks in the lake until they covered 
an area of about a mile and a quarter in circum- 
ference, reaching a height of approximately ninety 
feet. Then imagine any Canadian wooded area with 
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birch trees, a dozen other kinds of trees, a few 
bushes and flowers placed over or growing out from 
between the rocks. Add a row of six small cabins, 
two large cabins (for girls), a boat house and lodge, 
and you have some idea of Campus in the Woods. 

The first three or four days brought some dis- 
appointments and a few unfavorable impressions— 
at least as far as I was concerned. First of all, I 
hadn’t realized until I arrived that the month-long 
session was to be held on an island—especially one 
with a terrain which prevented even the thought of 
a good softball game. Second, I did not enjoy car- 
rying produce, boxes of canned goods and other 
camp necessities up the steep, rocky hill to their 
storage places. Nor was I pleased the first day 
when informed that the chilly waters of Lake of 
Bays was our tub, shower and wash basin. (The 
girls, I learned, had it a little better.) 

Added to these disappointments, Saturday’s 
social calendar was void of movies or a dance— 
void of even a square dance. I thought to myself, 
Well, maybe there are a couple “cats” here who 
are “hep”—just one other cat would be enough to 
have a little session. 

I had met two trombonists and a trumpeter, but 
neither of them was a jazz musician. I wanted very 
much to sit down at the piano and play a few jazz 
chords for my own enjoyment, but somehow I just 
couldn’t do so. Whenever someone did sit down 
at the piano they played hymns, with just a few 
exceptions when a couple of music students (from 
places like Juilliard and Eastman School) prac- 
ticed scales, other finger exercises and classics. I 
thought—almost out loud—What squares, and I’ve 
got a whole month up here! 

I was by no means averse to hymns or hymn 
singing. In fact, I enjoyed both very much, but 
I liked jazz equally as well—perhaps more. 

The first meeting was quite different from any 
service I had ever attended. After a few hymns 
and prayer the camp director invited us to share 
with the group what had happened in preparation 
for our coming to Fairview Island. 

I was a bit baffled as I heard students tell about 
the amount of time they’d spent in prayer seeking 
to know how and where the Lord wanted them to 
spend their summer—whether He wanted them at 
Campus in the Woods or not, and if so, which 
session. 

Others told of the difficulty they’d had acquiring 
the ninety-dollar fee. (One girl said when she 


HIS, APRIL, 1957 


was sure the Lord wanted her to attend she looked 
around for odd jobs, saved her coke money, de- 
creased the size of meals she purchased, and asked 
her church to help her. And when time came to 
leave for camp she had saved a little more than 
$110.) 

A few told about the difficulty they had experi- 
enced convincing their parents of the worth of a 
month at Inter-Varsity’s camp. Some parents were 
actually hostile toward almost all types of religious 
endeavor—especially the Biblical, evangelistic type. 
A number of students rose and expressed thanks 
to God for having provided transportation for them. 

At that time all the testimony and praise had 
an effect on me which I could not express. I 
thought over my own situation. J hadn’t prayed 
about attending. J hadn’t prayed about transporta- 
tion needs, and as far as the cost was concerned— 
I just took my last G.I. check and went. 

How different these people are, I thought to my- 
self. How devoted to God they seem, how sincere, 
how honest—how genuinely pious. There seemed 
to be so much difference between them and me 
that I almost felt out of place. 

After about a week and a half most of the stu- 
dents were raving about the “tremendous” speak- 
ers, the interesting Bible studies and the “warm” 
Christian fellowship. But most of the things that 
had so favorably impressed the others had left me 
cold. So I started thinking about the ninety dollars 
I had spent, the job I could have gotten if I had 
stayed at home, the dances for which I could have 
played (for pay), and the softball team for which 
I could have pitched. Couple this set of thoughts 
with my earlier disappointments, and you can read- 
ily see I was not the happiest lad on the island. 

Bits of theological terminology and phraseology 
were used by speakers and campers with which I 
was quite unfamiliar. At least one of these phrases, 
when used in my presence, stirred me to a most 
unfavorable response. At the conclusion of a group 
meeting I cornered one of the Inter-Varsity staff 
members with the intention of getting a once-for- 
all definition or clarification of the phrase. 

“Hey John,” I said, “I’ve noticed that a lot of 
you use the phrase ‘Know the Lord.’ What exactly 
do you mean ?”—Then, hardly pausing long enough 
for him to begin answering, I went on: “I believe 
in God. I believe Christ was the Son of God, and 
I believe everything the Bible says about Him, but 
what’s it mean to know Him?” 





Again I paused very briefly, then continued 
speaking as John drew a breath. 

“Now I know you, and if I ask you a question, 
you answer me, and [| hear you. If I ask you a 
favor, you do it or you reply negatively. But cer- 
tainly we can’t have that kind of relationship with 
Christ. What does it mean to ‘know Him’?” I 
ended almost belligerently. 

This time I let him answer, but I don’t remem- 
ber a word he said. And I don’t think I heard 
much of what he said that day. For I wasn’t as 
anxious to hear his reply as I was to rebel openly 
against all users of that particular phrase. So I 
walked away from him knowing no more about 
that piece of phraseology than before, but with a 
feeling of relief for having boldly resisted the 
phrase that so annoyed me. 

But I wasn’t really relieved, for aside from my 
resistance to theological terms, I was faced with 
inner conflict in my prayers. Whenever I prayed 
it seemed an inner something would say to me, 
“Bern, your bass is standing between you and 
God.” This puzzled me, because I had not allowed 
my dance work to hinder my church attendance or 
my engagement in other church activities. So I 
tried to ignore this “inner something”—attribut- 
ing it to “just my own thoughts.” But the idea 
persisted and was constantly present, plaguing my 
prayers. 

Finally I decided to discuss the matter with a 


SUMMER SEMINAR 
OF BIBLICAL STUDIES 


Sponsorep by Inter-Varsity Christian Fellowship 
for the first time this summer: June 21-August 29, 
at Cedar Campus, in the Mackinac Island region 
of Upper Michigan. 

Instruction will be given in five major areas 
of study, without academic credit. Open to col- 
lege graduates, especially for those (1) Going 
abroad to serve the Lord in secular positions; (2) 
International students preparing to serve the Lord 
in their homelands; (3) Entering field of secular 
education for the Lord’s sake; (4) Desiring help 
in Christian experience and life. 

Areas of study: Christian way of life; Bible; 
Church in today’s world; Miscellaneous; Practi- 
cal. 

Cost: $25 Registration plus $200 board, room. 
Information: Seminar, 1519 N. Astor, Chicago 10. 


few others and honestly to consider their opinions. 

“What do you think of a Christian playing at 
dances?” I asked the lad who slept on the bunk 
across from me. 

“T used to play for dances myself, Smitty, but 
the Lord snatched me out of it,” was Steve’s reply. 

I made little or no comment, but to myself | 
rationalized away his words. 

I solicited other opinions, but no one answered 
satisfactorily. There was a stock answer among 
some of them—simply “Pray about it.” This 
method I did not particularly care for. 

One evening after the lights were out and every 
one else was asleep the thought again came to my 
mind. By now I was convinced it was the “still 
small voice” of the Lord and not simply my own 
thinking. I was also convinced that I could by 
no means possess the peace and joy which Christ 
offered so long as there was a barrier between us. 

I said, All right, Lord, if You don’t want me in 
dance work, I won’t play anymore dance jobs. 

Immediately I felt as if a burden, a weight, 
were lifted from my very being. I knew what it 
meant to “know the Lord.” I had had an encounter 
with Him and all the barriers were broken down. 
I had come into a conscious, right relationship with 
God, and it had so much more meaning than my 
previously nominal state of religiosity. Now that 
I had finally renounced the very dearest thing to 
me, jazz, and committed my life to God, Christ 
became my Savior and Lord, and I was happy! 

The next day as I spent time in prayer the in- 
ner convictions began all over again. This time 
it was “Bern, I want you in the ministry.” Much 
of the cycle repeated itselfi—a negative response, 
attempts to consider it my own idle thinking, ra- 
tionalization and excuse-making. But it seemed as 
if the more reasons and arguments I placed before 
the Lord, the more emphatic was His call. 

After about four unsuccessful days of trying to 
convince God that I’d be much more effective as 
an “on the ball” layman and influential school 
teacher, I said, All right, Lord, if you want me in 
the ministry, just show me the way. Since then 
my enthusiasm for serving Him has increased im- 
measurably. 

As I left Campus in the Woods, Psalm 40:3 was 
my favorite verse because it was so true in my 
life: “And he hath put a new song in my mouth, 
even praise unto our God: and many shall see it, 
and fear, and shall trust in the Lord.” END 
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AUTHORITY OF SCRIPTURES 
(Continued from page 29) 

the Holy Spirit who gave them the message and 
enabled them to write. As an example take Acts 
28:25: “And when they agreed not among them- 
selves, they departed, after that Paul had spoken one 
word: Well spake the Holy Ghost by Esaias the 
prophet unto our fathers.” There it is. Indeed one 
of the most interesting and fascinating things about 
the New Testament is the way in which the writers 
sometimes take an Old Testament statement or 
phrase and give it a new meaning. Take for in- 
stance Romans 1:17 where Paul quoting from Hab- 
bakuk says, “The just shall live by faith.” There is 
a sense in which he is not using it in the exact way 
in which Habbakuk used it. And yet it is true. Is 
there a contradiction? Not at all. Both are true. 
It is the same Holy Spirt who spoke through Hab- 
bakuk who is speaking through Paul. There is one 
application at one time, and another application at 
another time. There are many examples and illus- 
trations of that, showing that it is the same Spirit 
who always presides and directs and controls. 

There then is some of the evidence to establish 
the claim of the Old Testament in this matter of 
authority. 

But someone may say at this point: “All you have 
done is to raise the question of the authority of the 
New Testament. You have been basing your argu- 
ments on statements of the New Testament. But 
what of the New Testament itself?” The answer to 
this question, it seems to me, is a perfectly simple 
one, but one, I think, which we sometimes tend to 
neglect. 

Here we are face to face with the authority of 
the apostles. We can never realize too clearly the 
significance of this. The controlling principle in the 
New Testament is the authority of the apostles. In- 
deed, as you remember, what determined the canoni- 
city of the various books that are in the New Testa- 
ment was the test of apostolicity. The Holy Spirit 
guided the early Church to do this. Certain apocry- 
phal gospels were being put forward. Certain epis- 
tles had been written by good and excellent men in 
which they had said wonderful things. But they 
were not all recorded and included in the Canon. 
Why not? They failed the test of apostolicity. The 
only things which went in were those which either 
had been written by the apostles themselves or by 
their disciples or by those who were influenced by 
them. That is a very vital and essential principle. 
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Do we always realize, I wonder, as we should, that 
the apostles claimed for themselves an unique author- 
ity? They asserted it constantly. We need to go back 
and reconsider the New Testament teaching about 
the apostles. The Lord, you remember, sent them 
out in the days of His flesh and gave them authority 
to preach and cast out devils. They could have done 
nothing without that authority. It was not their own 
authority: it was the authority they had derived and 
received from Him. But this is equally applicable to 
what they wrote. Their writings are a fulfillment of 
what our Lord said as recorded in John 16:12-14: 
“I have yet many things to say unto you, but ye can- 
not bear them now. Howbeit when he, the Spirit of 
truth, is come he will guide you into all truth: for 
he shall not speak of himself; but whatsoever he 
shall hear, that shall he speak: and he will show you 
things to come. He shall glorify me: for he shall re- 
ceive of mine, and shall show it unto you.” Now 
the apostles always claimed that what they said and 
wrote was the substantiation and verification of that 
promise. They did not speak as ordinary men. They 
spoke as apostles. 

Observe the way in which they introduce them- 
selves in their epistles. The apostle Paul does it con- 
stantly: “Paul, a servant of Jesus Christ called to be 
an apostle,” which really means a “called apostle.” 
That is the whole basis of his argument and teach- 
ing. 

That is why he argues as he does with the mem- 
bers of the church at Corinth. People had gone 
round the churches questioning Paul’s right to be 
an apostle. They said, “This man is not an apostle. 
He did not keep company with the Lord. He was 
not there. He has come in afterward and is an in- 
terloper. He is setting up himself and his own teach- 
ing.” Paul therefore is always careful to assert that 
he is an apostle. And he has certain definite proofs 
of that. The supreme proof was this, that he has 
seen the Risen Lord (I Corinthians 9:1). No man 
was an apostle unless he had seen the Risen Lord, 
and could therefore be a witness to the Resurrection. 
A man might have been a very good man, soundly 
converted and with great spiritual insight. He might 
have been an excellent preacher. But if he was not 
able to witness to the Resurrection as an eye-witness, 
that he had seen the Risen Lord, he could not be 
an apostle. Hence you see Paul’s argument in I Cor- 
inthians chapters 9 and 15. 

To be an apostle, however, was to be one who not 
only had seen the Risen Lord, but who must be able 
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to claim, and substantiate his claim, that he had been 
called and appointed especially to be an apostle by 
the Lord Himself directly. Paul and Peter and John 
claimed that very thing, and the whole basis of their 
authority is founded upon that. So that when they 
spoke they did not speak as men only. Listen to 
Paul in I Thessalonians 2:13: “For this cause also 
thank we God without ceasing, because, when ye 
received the word of God which ye heard of us, ye 
received it not as the word of men, but, as it is in 
truth, the word of God, which effectually worketh 
also in you that believe.” That is the claim. They 
were speaking as men sent from God with an au- 
thority confined to the apostles. The apostle Paul 
sometimes put this very strongly indeed as in Gala- 
tians 1:8: “But though we, or an angel from heaven, 
preach any other gospel unto you than that which 
we have preached unto you, let him be accursed.” 
You cannot get anything stronger than that. Listen 
to him again in the next verses: “But I certify you, 
brethren, that the gospel which was preached of me 
is not after man. For I neither received it of man, 
neither was I[ taught it, but by the revelation of Jesus 
Christ.” “I am not preaching,” says Paul, in effect, 
“what I have been told or taught by the other apos- 
tles.” “I am preaching what is in agreement with 
their teaching, but I did not get it even from them. 
I received it from Jesus Christ.” “I delivered unto 
you first of all that which I also received”—And he 
received it from the Lord. His authority is direct. 
That is apostolic authority, that is what they claimed 
in their preaching, and equally in their writings. 
The result was that a man like the apostle Paul, 
who was a humble man, does not hesitate to say 
this in writing to the Philippians in 3:17: “Brethren 
be followers together of me.” Now that would be 
sheer egotism if he were not speaking as an apostle. 
They all wrote with authority. They reprimand, 
they rebuke, they command, and they ask men to 
follow them, and to agree with them, and to walk 
in the same manner as they were walking. That is 
the claim that was made by the apostles. 
Furthermore what is so interesting to observe is 
that it is a claim that others recognized and acknowl- 
edged. Look at the remarkable way in which the 
Apostle Peter (II Peter 3:15, 16) recognizes this 
about the Apostle Paul. He is referring to the Sec- 
ond Coming, to the end of the world, and says: 
**. . even as our beloved brother Paul also accord- 


ing to the wisdom given unto him hath written unto 
you; As also in all his epistles, speaking in them of 


38 


these things; in which are some things hard to be 
understood, which they that are unlearned and un- 
stable wrest, as they do also the other Scriptures” 
(he accords to Paul’s writing the category of Scrip- 
tures) “unto their own destruction.” The apostles 
recognized the authority in one another. 

Still more interesting, the early Christians all rec- 
ognized it. They submitted to it. They took the 
word of the apostles. They accepted their decisions. 
It was something that was universally accepted. 

Indeed, we can go further. I have reminded you 
that the early Church also accepted it. And that is 
why the test of canonicity was the test of apostoli- 
city. In other words, the claim that is made every- 
where is this: that the Church is built and estab- 
lished upon “the foundation of the apostles and 
prophets” (Ephesians 2:20ff). We have no other 
authority whatsoever. What do we know about the 
Lord Jesus Christ apart from the testimony of these 
men and apart from their teaching? The authority 
of the apostles undergirds and underlies the author- 
ity of the Gospels and the Epistles; the Book of Acts, 
the whole of the New Testament. And we either 
accept that or else we do not. It is the only author- 
ity. It is the final authority. 

And there can be no addition to it. It cannot be 
added to because there cannot be any successors to 
the apostles. By definition there can be no succes- 
sors to the apostles. We assert this as against Rome, 
and Anglo-Catholicism, and all who teach the spuri- 
ous doctrine of apostolic succession. If an apostle is 
a man who must have seen the Risen Lord and who 
is therefore able to witness to the fact of the Resur- 
rection, there cannot be successors. And there have 
been no successors. There have been none who have 
been specially called and endowed and inspired to 
speak and to teach authoritatively by the Risen Lord 
Himself directly. The thing is impossible. There is 
no fresh revelation. There is no need of any. It was 
given and given finally to the Apostles (Jude 3). 

The Church is built and founded upon the foun- 
dation of the apostles and prophets. We therefore 
reject every supposed new revelation, every addition 
to doctrine. We assert that all teaching and all truth 
and all doctrine must be tested in the light of the 
Scriptures. Here is God’s revelation of Himself, 
given in parts and portions in the Old Testament 
with an increasing clarity and with a culminating 
finality, coming eventually “in the fullness of the 
times” to the perfect, absolute, final revelation in the 
Son. He in turn enlightens and reveals things to 
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these Apostles, endows them with a unique authority, 
fills them with the needed ability and power, and 
gives them the teaching that is essential to the well- 
being of the Church and God’s people. We can only 
build upon this one unique authority. 


The choice for us today is as simple as it was for 
those first Christians in the early days. We either 
accept this authority or else we accept the authority 
of “modern knowledge,” modern science, human un- 
derstanding, human ability. It is one or the other. 


Let us not be confused by the modern argument 
about a changed position. We are still left where 
believers have always been left. It is still “Christ or 
the critics.” 

For us, for the reasons that I have tried to give, 
there is no real choice. There, trusting to human 
ability and understanding, everything is flux and 
change, uncertain and insecure, ever liable to col- 
lapse. Here is not only “the impregnable Rock of 
Holy Scripture”: here is the Light of the world, the 
Word of God, the Truth itself. 


“Lord, Thy Word abideth and our footsteps 
guideth.” 


“Heaven and earth shall pass away, but my Word 
shall not pass away.” It is a word that abides in 
time; it is a word that abides in death; it is a word 
that shall confront us in eternity. For the Son of 
God Himself has said: “I came not to judge the 
world, but to save the world. He that rejecteth me, 
and receiveth not my words, hath one that judgeth 
him: the word that I have spoken, the same shall 
judge him on the last day” (John 12:47, 48). END 





FORGOTTEN FUNDAMENTAL 
(Continued from page 9) 


Him definitely as sin; you will acknowledge them 
without excuse; you will ask specifically for Him 
to cleanse you by the precious blood of Christ. 

But more. You will do this today, if He shows 
you something. And tomorrow. And the day after. 
And the next day. So determined are you to show 
His love that you will be utterly ruthless, and you 
will keep on being ruthless with everything that His 
light reveals as sin. 

Are you ready for this? 

Such ruthlessness will mean being honest with 
others, as God may lead. You will stop pretending, 
trying to cover up. You will be real with God, with 
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yourself, with others. You will put yourself in the 
place where God can work in you His love, and give 
you fellowship. Vertically with Him, and horizon- 
tally with His children. 

And this is the place—the only place—where that 
is possible. I have learned that I must come to this 
place and stay here, if I want His victory. 

But a word of caution. Just getting on this spot 
doesn’t automatically mean victory. Victory is not 
our work or effort. It is His grace, His power, His 
work in us. 

He will work love in us when we accept finally 
and without reservation that love is a fundamental, 


and when we begin to let Him deal with everything 
which is contrary to love. END 





CAMPUS NEWS 
(Continued from back cover) 


e A panel at a Bethel College (Minn.) FMF meeting 
which discussed the opportunities and value of sharing the 
Lord Jesus with international students resulted in several 
students joining with the IvcF program at U. of Minnesota 
in being friends with international students. 


e For the first time in about five years there have been 
several conversions at Brown U. (R.I.) this year. At the 
opening meeting for freshmen two students came to know 
Christ as Savior. At the next visit of the staff members, 
one student converted at the first meeting was responsible 
for inviting his dorm mates to a Bible study and 18 out of 
the 20 in his dorm were present, including one international 
student. At Brown’s sister college in Providence, Pembroke 
College, two girls have turned to the Lord through the 
formerly lone IvcF student there. 


e Graduates and faculty members at the State U. of 
Iowa meet twice each month for topical Bible studies 
chosen by the leader. This provides Christian fellowship 
and Bible study for the group. 


e A workshop was held in Philadelphia on three suc- 
cessive evenings during the Christmas vacation for stu- 
dents home on vacation. Campus evangelism and Bible 
studies were considered. Though the attendance was small 
the discussions were very helpful. One direct result: staff 
member George and Kathie Ensworth, at whose home the 
workshop was held, have had an opening to share Jesus 
Christ with a neighbor. 


e Conferences have been held at Hudson House by the 
leaders of various groups in N.Y. and N.J. to evaluate their 
first semester and plan for their second. Excluding a few 
introductory remarks by staff members, the whole weekend 





was planned and carried out by the executive committee 
itself. 


e The Baltimore-Washington area ivcF chapters spon- 
sored a student-alumni Christmas banquet on December 28 
at The May Company in Baltimore. Students from nearby 
colleges and those home for the vacation attended and 
renewed fellowship begun at the weekly Bible studies this 


summer. 


e Los Angeles State College, the “fastest growing col- 
lege in the nation,” with seven graduates in the first class 
of 1947 and over 5,500 graduates by 1956, now has an 
1vcF chapter. This year God provided some mature stu- 
dent leadership and brought to the campus a faculty mem- 
ber, Dr. Gordon Severance, who has been of great help to 
the group. Because of the planned leadership of Gene 
Tabor, chapter president, the group was recently officially 
accepted by the administration. Over thirty students are 


now in contact with the group. 


e About thirty American and international students 
met for a Christmas holiday houseparty in Northern Min- 
nesota at an old mansion which had excellent winter sports 
opportunities. Visits to railroad car factories and iron pit 
mines were made, while the traditional tree decorating 


and opening of presents were vivid due to the presence of 


several children of a college professor who had brought 


along his family. In the evening discussions about the real 
meaning of Christmas were directed by Dr. Frank Cassel, 
chairman of the zoology department at North Dakota State 
College. 


e Area 1vVCF meetings in Los Angeles this year have fea- 


PIONEER CAMPS 


Keen Christian students from Canada and the 
United States are needed this summer as coun- 
sellors (spiritual leaders in cabins) in Canadian 
ivcF Pioneer Camps. Purpose of these camps for 
children 7 to 17 is primarily evangelistic, through 
excellent recreational camping. Flair for children 
and for the outdoors is needed. Financial remu- 
neration is slight, and only for travel expenses. 
For further information write to Girls’ or Boys’ 
Director (specify) at one or more of following: 
Ontario Camp, 30 St. Mary St., Toronto 5; Mani- 
toba Camp, Box 156, Winnipeg, Man.: Ranch 
Camp, 402 MacLean Block, Calgary, Alta.; Paci- 
fic Camp, 4319 W. 9th Ave., Vancouver, B.C. 


tured Edward Pentecost (Mexico 1res staff member) and 
Bob Young (South America 1Fes staff member). Attend- 
ance has been around 90. The lack of work among edu- 
cated Central and South Americans impressed the L.A. 


area students present. 


e A former student at Amherst College (Mass.), since 
converted and now a missionary in Holland, Cornelius Van- 
derbreggen, visited Amherst last fall trusting the Lord to 
put him in touch with any Christians who might be there. 
The Lord led him to a Christian student whose father is 
the head of the Billy Graham mission committee for the 
New York City Crusade. In two subsequent visits, the 
Lord used him in the conversion of about five sophomores 
on campus, all of whom are leaders in various activities. 
All five are truly hungry for more of the Lord and they 
are meeting regularly for Bible study and fellowship. Billy 
Graham will visit the college this spring and will hold two 
meetings. Staff member Eric Moore visited the college in 
early December and found an open door for the gospel, 
with a number of boys really seeking the Lord for salva- 
tion. “Truly this is a thrilling work of the Spirit and 
prayer is requested for these students that they might grow 
quickly and be used as reapers on that campus,” writes 


Moore. 


e Summer Institutes of Linguistics (Wycliffe Bible 
Translators) will be held this year at U. of Okla., June 17- 
Aug. 30; U. of N.D., June 24-Sept. 6; Briercrest Bible Inst., 
Caronport, Sask., June 17-Aug. 30; Turnours Hall Camp, 
England, July 8-Sept. 20. Catalogs and further information 


may be obtained from Box 870, Glendale 5, Calif. 


HIS PLACEMENT 


Nurses needed by U.S. Public Health Service, Indian 
Health, 9 hosp., 10 reservations. Freedom for dev. of ideas 
by nurses. Starting $3670 ($4080 with year’s experience), 
$135 yearly increase. Write His, Box A-157. 


Nurses needed for mission work in Embudo, N.M.; Gan- 
ado, Ariz.; Palmer, Alaska. Also public health and school 
nurse, N.M. and Ariz. Write His, Box A-257. 


TEACHER of English (M.A. pref.) on college level for Bapt. 
Train. School in Maritimes of Canada. Write His, Box 
A-357. 


Teacuers for colleges (nominally Christian) in India, 
Pakistan, Ceylon. Keen Christians, prof. qual. desired. 
Salaries modest but sufficient. For list of openings and 


infor. for applying, write His, Box A-457. 
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seals be worthy; in answering cp. each promise of chs. 2, 3 with the open- 
ing of each seal, and then list the qualifications of the Lamb (5:5, 9, 10, 12; 
6:16). Am I conquering, today? 


THURSDAY, APRIL 4 

REVELATION 7:1-8 (1) Reread ch. 6 and read all of ch. 7 and 8:1. Contrast 
the setting of chs. 4 and 5 with 6 and 7. Contrast the voices of 5:13 with 
those of 6:10, 16; how is this contrast explained? (2) Notice in ch. 6 that 
judgment was “given” to the horsemen. Cp. the action of ch. 6 with ch. 7. 
For whose benefit is judgment withheld? Are the “servants of our God” 


spared from harm? Cp. 6:9-11. 


FRIDAY, APRIL 5 

REVELATION 7:9-17 (1) In wv. 1-8 and 9-12, are two visions (incident to the 
judgments of the sixth seal) followed (vv. 13-17) by the interpretation. 
(2) Literalism in interpreting 7:4ff has led to many heretical sects. Cp. v. 
9. Cp. 5:11-14 with 7:9-12. (3) How does the elder (7:13ff) answer the 


terrible question of 6:17? How will I find ultimate joy? 


SATURDAY, APRIL 6 

REVELATION 8:1-5 (1) After the cosmic reverberations of the sixth seal, 
sense the contrast in the opening of the seventh. What is the psychological 
effect? Imagine you are there. Notice the heavenly contrast (7:9-12 and 
8:1). What voices are heard in the silence? (2) In what way are the 
prayers of my brothers in China, Colombia, South Africa, East Germany, 
and Egypt being answered? Is this different from 1900 years of prayers by 


the suffering Church? Incense serves to show prayers acceptable to God. 


Are mine heard? 
SUNDAY, APRIL 7 


REVELATION 8:6-13 (1) If the seven opened seals were judgment disclosed, 


what might the seven trumpets represent? Cp. God’s judgment on Pharaoh 


(Ex. 7-10) with the four disasters here. In what way do these judgments 
compare with those of the first four seals? What connection is there of 
7:1-3 with 8:6ff? (2) It is probable that the woes are to those whose home 
is on earth, not in heaven. Are the “things” which I own and need indis- 


pensable to me? What of mine will be destroyed? What is my woe? 
(Skim Isaiah 6). 


MONDAY, APRIL 8 


REVELATION 9 (1) This book is impressionistic, not photographic. The 


2 


SITY 210N] ([) ‘“SSOUJOP[IM 9Yy2 OUT UDdyeI SI UYyOL ssauz7y fo quay ay?2 fo 


TUESDAY, APRIL 23 

REVELATION 19:9, 10 In the quiet of this time of communion with our 
Lord, the Almighty God, listen again to the mighty hymn of exultation 
in vv. 1-8, and then to the inexpressible beauty of the angelic beatitude. 
(1) Meditate upon John’s response. Do I sense the same overwhelming 
desire to fall down and worship in the Holy Presence? (2) What will it 
mean to be invited to this marriage supper? (3) What tendencies have I 
for worshiping the means by which the “true words of God” come to me? 
Did. the angel “separate” himself from this false worship? (3) What sig- 
nificance does the end of y. 10 have for our interpretations? With what 


spirit do I prophesy? 


WEDNESDAY, APRIL 24 

Heaven Opened REVELATION 19:11-20:15 is the fourth level of intensity in 
the revelation on which John sees rapidly the whole sweep of judgment 
and the One who executes it in His sovereign power. (1) Read the whole 
and then concentrate on 19:11-16, describing Jesus Christ. Recalling the 
persecuted believers to which this book is addressed, reflect upon why each 
of the titles is significant. Compare Him with His opponents (vv. 17-21). 


(2) From this description of His person why might we fear His return? 


THURSDAY, APRIL 25 

REVELATION 19:17-20:10 Read the whole in light of that power the King 
of kings will exercise (19:11). (1) What is to be the destiny of those who 
set themselves in hostility to Christ? Contrast this with our Lord’s Supper. 
(2) Will Satan still remain in power in the world? Cp. 12:8, 9. (3) How 
are martyrs for the Lord Jesus Christ described? How are they honored? 
Does their reign extend over Satan? (Note all time references.) (4) What 
is the end of the final assault of the Evil One? Pray and live today on the 
basis of Matthew 12:28. 


FRIDAY, APRIL 26 

REVELATION 20:11-15 Meditate upon this last scene, and pray. (1) What 
will be written in that great Book today—good, or evil? “Search me, O 
God, and know my heart: try me, and know my thoughts: And see if 


there be any wicked way in me, and lead me in the way everlasting.” 


SATURDAY, APRIL 27 
New Heaven and New Earth REVELATION 21:1-8 is the fifth level of John’s 


vision. (1) Analyze what John sees that is new. Outline what he hears 
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Exodus 34:6-16 for the original terms of the covenant. What is significant 
in the visibility of the “ark of his covenant”? Cp. I Kings 8:1-12. In the 
light of the covenant John sees a series of portents spanning heaven and 
earth picturing the general forces of a vast conflict. (1) In today’s section, 
12:1-6, where is the action taking place? What does the woman probably 
Why? Consider Isaiah 66:7-9; Psalm 2:9. (2) What indica- 


tions of the power of the dragon are there? (3) In this terse summary 


represent? 


of the conflict what is the key fact? Am I focused on Him when dull fear 


would blur my faith? 


SATURDAY, APRIL 13 

REVELATION 12:7-17 (1) What is the repeated emphasis of vv. 7-12? What 
phrase conveys this? Who are the combatants? List the ways they are 
described. How does the ‘heavenly voice link this victory to the martyrdom 
of Christians? To what battlefield does the conflict move? Is there any 
(2) Vv. 13-17 describe God’s 
See Exodus 19:1-6; 


recall the Red Sea experience. By what three ways may I know whether 


possibility, then, that evil can ultimately win? 


protection in terms similar to those of the exodus. 


or not I am kin to “her offspring”? 


SUNDAY, APRIL 14 
REVELATION 13. Having watched the throes of the titanic spiritual struggle 
move from heaven itself to the earth, John now sees deeper yet into the 
nature of the antagonism. (1) What symbolic contrasts are seen imme- 
diately in ch. 13 with 14:1? What two terms characterizing the sea beast 
are repeated in vv. 1-7? How does mankind generally regard this beast? 
What identifies those who differ? 


to faith? 


(2) How may pragmatism be contrary 
(3) What 
three falsehoods are promoted by the land beast? Martin Luther said, 


Note carefully John’s comment at the end of v. 10. 


. 


“Here I stand; I cannot do otherwise.” Just where do I stand? 


MONDAY, APRIL 15 


REVELATION 14 Skim ch. 13 and read ch. 14. Divide the chapter into its 
(1) What is the meaning of the Lamb and 144 thousand in 
Zion? See Hebrews 12:22, 23. Describe the character of those on Zion. 


two parts. 


Contrast the voices and sounds of ch, 13 with those of ch. 14. Is mine an 
“old-time religion” or a “new, new song”? (2) Analyze the content of 
vv. 6-20. (3) What practical purpose does John see in the angelic warning? 


What relation do the beatitudes (v. 13) have to wv. 14-16? What differ- 


4 


entiates the two harvest scenes? Am I living in the perspective of these 


realities? 


TUESDAY, APRIL 16 

REVELATION 15:1-4 (1) Read ch. 15 and glance at ch. 16. What literary 
purpose does 15:1 serve for these chapters? What 3 portents does John 
see in chs. 12-16? (2) What sort of persons stood singing? Cp. Rev. 4:6. 
If fire represents judgment (cp. 14:10), why would fire be mingled with 
sea of glass? (Cp. 4:6). (3) In this exalted burst of praise to God, why 
is the song of Moses included? Cp. Exodus 15:1-12. Meditate upon the 
song of the Lamb, reflecting on each sentence. Examine the terms and the 
reasoning. Is the One to whom I sing and pray a sentimental Secret Friend 
or the King of the Ages, the Lord God Almighty, my Lord—whom I fear 
and worship? Let me bow before Him, my God, in humility with a con- 
trite heart. 


WEDNESDAY, APRIL 17 

REVELATION 15:5-8 (1) After first reading, review Exodus 40:33-38. Read 
Lev. 11:11-21. What is God’s desire for Moses and the Israelites as against 
that about which he warns them? See Isaiah 6:1-5: What is the quality 
of God’s character? (2) Note what those who have conquered the beast 
(3) What various 


qualities of the Presence of God stand out in this vision of the Open 


(15:2) say of God’s strategy and tactics in judgment. 


Temple of the Tent of Witness in Heaven? Have I been worshiping an 


effeminate god? 


THURSDAY, APRIL 18 

REVELATION 16 (1) Read through slowly. Upon what do the plagues fall? 
Describe step by step those who experience the torment of this wrath. 
Reflect on the significance of water turning to blood; what does water 
represent in Jesus’ parables? Who is affirming God’s justice in v. 7? Cp. 
6:9; 8:3. (2) Does the reaction of men to judgment here have any bearing 
on that judgment (vv. 8-20)? How do I react to trial by suffering? In 
what ways am I guarding against the deception of Satan in this world? 
(3) Read 8:5, at the seventh seal, and 11:19, at the seventh trumpet, and 


then 16:17-21! Cp. this event with Matt. 27:45-54 and John 19:28-30. 
What is done? * 


FRIDAY, APRIL 19 


REVELATION 17:1-6 Still gaining deeper insight from the Open Temple: 
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Fie is Risen 


ASTER is a yearly reminder that the Christian 

has a Living God. 

It would be no exaggeration to say that the world 
has experienced thousands of dead religions. One of 
these religions is described in our first article this 
month, “Samaritan Passover.” 

Even two thousand years ago, when Jesus Christ 
walked the road past Sychar, the religion of Samaria 
was already dead. In fact it had never lived except 
in a well-spun theology and ecclesiology (which the 
woman of seven husbands had down pat). 

But Jesus, the Messiah of Samaritan and Jew and 
American and Canadian alike, revealed the sterility 
of that religion—and of every religion which does 
not draw its life from Him. 

Does it seem to you, as you read other articles 
in this issue (‘‘Forgotten Fundamental,” “Fellow- 
ship,” “In a Japanese Upper Room’’), that God may 
be warning us about sterility in our own Christian 
religion? We nod our heads in agreement when we 
read an article such as “The Authority of the 
Scriptures.”” This is true, we agree. And these doc- 
trines of our Christian religion are true. 

But doctrinal correctness, whether for the believ- 
ing demons or for us, does not give life. 

There is no life in theology or in ecclesiology— 
“whoever drinks of this water shall thirst again.” 
Life only is to be found in Christ—‘‘whoever drinks 
of the water that I shall give him shall never thirst.” 

Life only comes from Christ. Christ only is our 
life. There is no life apart from Christ—only sterile 
religion that smells of the tomb. 

Are we exporting dead religion to Japan and India 
and the other mission fields of the world—and our 
dorm-mates and neighbors—or are we taking the 
Risen, Living Christ? 
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e Since last fall each girl in the Michigan 
Christian Fellowship (U. of Mich.) has developed 
a friendship with one international girl, her “little 
sister” for the year. In addition to informal activi- 
ties there have been two parties for all the girls. The 
first in October was a visit and party at an Ameri- 
can farm. In December a formal Christmas banquet 
was held, with a program and gifts of a Gospel of 
John for each girl in her own language. 


e Each year the NCF and CMS at U. of Oregon Med- 
ical Center sponsor an Easter Sunrise Service on the 
Library steps. Nurses and medical students attend, in- 
cluding many who must be on duty by 7 a.m. Friends 
from the Center and the community also participate. 


e A dozen graduate couples at U. of Illinois are 
giving at least one evening a week to entertaining 
international students in their homes. Mutually ben- 
eficial friendships and discussions are resulting. 


e Last year at Sacramento State College (Calif.) a 

’ student from Korea trusted Jesus Christ as Lord of his 

life after studying the Gospels with another student. 

Last Fall he was elected president of the campus IVCF 
group (Hornet Christian Fellowship). 


e Recently at the suggestion and initiative of 
Dr. Betsy Ancker (former 1vcF staff member) sev- 
eral grads got together in Berkeley to study the cul- 
ture, religion and geography of a particular 
country. They hope to do this each month spending 
two months on each country. All reports are that 
this seminar is most instructive and helpful. Sev- 
eral Christian internationals from Berkeley and San 
Francisco State were on hand and made valuable 
contributions. 


e Teams of two and three students visited sorority, 
fraternity and other houses at U. of Illinois to present 
the claims of Jesus Christ and tell how He has proven 
relevant in their own lives. This was preparatory for 


return postage guaranteed 


the John Stott Mission, “Invitation to Life,’ held Febru- 
ary 24—March 1. (Further information on the Stott Mis- 
sion will be given in next month’s HIS.) 

e Ralph Toliver, Bryan graduate and ci di- 
rector of the Philippine area and Dr. Orville John- 
son, veteran of 35 years of missionary service in 
French Equitorial Africa, were the speakers for 
William Jennings Bryan U.’s (Tenn.) FMF confer- 
ence January 18-20. Last year’s pledge by Bryan 
students, faculty members and friends for the mis- 
sionary fund sponsored by FMF was over $6,000. 

@ David Howard, former IVCF missionary staff mem- 
ber, now director of the L.A.M. Seminary in San Jose, 
Costa Rica, spoke to several IVCF groups in the Chicago 
area during January, emphasizing the need for personal 
interest in missions. 

e A Vocational Conference for Minnesota, North 
Dakota, Iowa and Wisconsin was held March 29, 30 
at the Student Union of U. of Minnesota. Vocations 
such as education, nursing, science, medicine, busi- 
ness and engineering were considered in special ses- 
sions. Purposes of the conference: to recognize the 
Lordship of Jesus Christ in the choice of a vocation; 
to investigate the implications of being a Christian 
in a specific vocation; to examine the philosophy 
and practice of one’s vocation in the light of God’s 
Word; and to realize that God has a world-wide 
plan and to be interested in it and be willing to take 
our part. Among the speakers were Monroe Sho- 
lund, missionary now teaching at Trinity Seminary; 
Cornelia Knight, nursing director of Illinois Psychi- 
atry Hospital; Dr. Virginia Grabill, English prof. 
at Bethel College. 

e The Southwest Missouri State IVCF chapter had a 
profitable weekend conference in December. Discussions 
led by staff member Ronald Knudtsen were centered 
around chapters from the book, The Way. 

(Continued on page 39, column 2) 





